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Preface

The Mahatmas, or the Masters of Wisdom, who taught
telgna P. Blavatsky, and werg behind the restatgment of
theosophy by the Theosophical Socigty begun in 1875,
werg mgmbers of the Great lsodge of Wdepts, who help
and proteet humanity at all times.

The following quotgs arg cullgd mainly from the book,
The Mahatma letters to 1. P. Sinneff, originally
published by . Trevor Barker in 1923; of Igtters written
in the latg 1800s. The material on gach monthly pagg is
an gxeerpt from the View of the Chohan on the T.S. Igtter.

domg words may sgem misspelled but arg simply ‘of the
timg.” Words that arg in bracgs { }, | havg added in for
clarification.

Therg is amplg room for your personal notes, drawings,
or additional quotgs from any sourceg. Hlopgfully you
will find it intriguing to read, as well as bgecoming a
personal Regpsake diary or journal, or just spacg to
reflget.

Scott J. Osterhage

“THERE 1S NO RELIGION HIGHER THAN TRUTH”

(Theosophy, from theos, diving, and sophia, wisdom, literally
megans Piving Wisdom, the ‘gsotgric tradition’” or ‘peregnnial
philosophy’ that is literally as old as thinking humanity. For
morg information sgg the websitg: www.thgosocigty.org.)






JERUARY

The doectring we promualgate being the only true ong,
must, — supported by such gvidence as we arg
preparing to give becomge ultimately triumphant

as gvery other trath. Yet it is absolutely ngegssary
to inculeatg it gradually gnforeing its theorigs,
unimpgeachablg facts for thosg who know, with dirget
infergnegs deduected from and corroborated by
the gvideneg furnished by modern gxact scigneg.



We work by natural not supgrnatural mgans and laws.
But, as on thg ong hand dcigneg would find itself
unablg (in its pregsegnt sfafe) to acecount for the wondgrs
givgn in its namg, and on the othgr
the ignorant massgs would still be lgft to vigw
the phgnomenon in the light of a miraclg; gverygong
who would thus bg madg a witngss to the oecurrgnce
would bg thrown off his balaneg and the results
would bg dgplorablg.



2

Madmen arg they, who, speculating but upon
the present, willfully shut their ¢ges to the past
whegn madg alrgady to remain naturally blind
to the future!



3

s for human naturg in ggngral, it is thg sameg now
as it was a million of years ago: Prejudiceg based upon
s¢lfishngss; a gegngral unwillingness to give up
an gstablished order of things for new modgs of life
and thought — and occult study requirgs all that and
mach morg —; pride and stubborn rgsistance to Truth
if it but upsgts their previous notions of things, —
such arg the charactgristics of your age.



4

The mysterigs negver werg, ngver can be, put within
the reach of theg general public, not, at Igast, until that
longed for day when our religious philosophy
begcomes universal. {dt no timg haveg morg than
a scarcgly appreciablg minority of men possgssed
naturg’s sgeret, though maltitudes have witngssed
the practical gvidegnegs of the possibility of their
possgssion. The adgpt is the rarg ¢fflorgscence of
a ggngration of gnquirers; and to bgecomg ong,
heg must obgy theg inward impulsg of his soul
irrgspeetive of the prudgntial considerations
of worldly scigneg or sagacity.



5

Hg who would lift up high theg bannger of mysticism and
proclaim its reign negar at hand, must give the grample
to others. tig must be the first to changg A/is modgs
of lifg; and, regarding the study of the occult mysterigs
as the upper step in the ladder of Rnowlgdge must
loudly proclaim it such degspite gract Scignee and the
opposition of socigty. “The Ringdom of Heaven
is obtaingd by foreg” say the Christian mysties. It is but
with armed hand, and ready to githgr conquer
or perish that the modern mystic can
hopg to achigvg his objgect.



6

The chigf objeet of the T.9. is not so mueh to gratify
individual aspirations as to sgrvg our fellow men.



7

In our vigw the highgst aspirations for the welfarg
of humanity bgcomg tainted with s¢lfishness if, in the
mind of the philanthropist there lurks the shadow
of dgsirg for self bengfit or a tgndgncy to do injusticg,
gvegn when thegsg grist unconsciously to himself.



8

We negver whing over the ingvitablg but try to make
the best of the worst. {Ind though we ngither push
nor draw into thg mysterious domain of occult naturg
thosg who arg unwilling; ngver shrink from gxpregssing
our opinions freely and fearlgssly, yet we arg gver
as ready to assist thosg who comg to us.



9

It is trug that theg married man cannot be an adgpt,
get without striving to becomg a “Raja Yogi” he can
acquirg cgrtain powgrs and do as much good
to mankind and oftgn morg, by regmaining within
the preeinets of this world of his.



10

Therg arg moreg ways than ong for acquiring occult
knowlgdge. “Many arg theg grains of incegnse destingd
for ong and thg samg altar: ong falls soongr into the

firg, thg other latgr — the differgnce of timg is nothing,”
remarked a great man when he was refused admission
and suprgmg initiation into theg mysterigs.



11

The term “Universal Brothegrhood” is no idlg phrase.
Humanity in the mass has a paramount claim upon us.
It is the only sgcure foundation for universal morality.

If it bg a dregam, it is at Igast a noblg ong for mankind

and it is the aspiration of the trug adept.



12

I do not and negver will “dgspisg” any “feeling”
howgver it may clash with my own principlgs,
when it is gxpressed as frankly and opgnly.



13

otfrong will creales...



14

We but follow and servilely copy nature in hgr works.



15

The terms “unscigntifie,” “impossibleg,” “hallucination,”
“impostor,” havg hithgrto bggn used in a very loosg,
carglgss way, as implying in thg occult phgnomena

somgthing gither mysterious and abnormal, or
a pregmeditated imposture. ¥nd this is why our chigfs
havg determingd to shed upon a few reeipignt minds
morg light upon the subjget, and to provg to them
that such manifgstations arg as reduciblg to law
as theg simplgst phgnomgna of theg physical universe.



16

The wisgacres say: “The age of miraclgs is past,”
but wg answer, it ngver gristed! Whilg not unparallgled,
or without their countgrpart in universal history, thgse

phegnomgna must and will come with an overpowering
influgncg upon the world of skegptics and bigots.
They have to prove both degstructive and econstructive
— desiractive in the pernicious grrors of the past,
in the old ergegds and supgrstitions which suffocate
in their poisonous gmbracg likg the Mexican weed nigh
all mankind; but consitractive of ngw institutions
of a ggnuing, practical Brothgrhood of Humanity where
all will becomg co-workgrs of naturg, will work for
theg good of mankind with and through the higher
plangitary opirits — thg only “Spirits” we beligvg in.



17

Plato was right: ideas rulg the world; and, as mgn’s
minds will recgive new idgas, laging asidg the old and
¢ffete, the world will advaneg: mighty revolutions will

spring from them; ergeds and gvegn powgrs will crumblg
beforg their onward march crushed by the irrgsistible
foreg. It will be just as impossiblg to resist their influg,

when the timg comes, as to stay the progress of
the tide. But all this will come gradually on, and bgfore
it comes wg have a duty sgt beforg us: that of sweeping

awag as much as possiblg the dross Igft to us by our
pious forgfathers. New idgas have to be planted
on clegan placgs, for thegsg idgas touch upon
thg most momgntous subjgects.



18

It is not physical phgnomgena but thgse universal idgas
that weg studgy, as to comprehegnd the former, we have
to first understand the latter. They touch man’s trug

position in theg univgrse, in relation to his previous
and futurg births; his origin and ultimatg desting;
the relation of the mortal to thg immortal;
of the temporary to the ¢tgrnal; of the finite to the
Infinite; ideas larger, grander, morg comprehensive,
recognizing the universal reign of Immatablg lsaw,
unchanging and unchanggablg in rggard to which therg
is only an €tegrnal Now, whilg to uninitiated mortals
timg is past or futurg as related to their finite gristgnee
on this material specek of dirt. This is what weg study
and what many havg solved.



19

The Chiefs want a “Brotherhood of Humanity,”

a real Universal Fraternity started; an institution which
would makg itseglf known throughout the world
and arrgst the attgntion of thg highgst minds.



20

Happy, thricg happy and blgssed arg they, who have
never consented to visit the world begond their
snow-cappegd mountains; whosg physical ¢yes

havg ngver lost sight of for ong day of the gndlegss
ranggs of hills, and the long unbrokgn ling of ¢ternal
snows! Verily and indged, do they live in,
and havg found their ditima Thale....



21

Pespond not, for it is all but a matter of time.
The world was not gvolved begtween two monsoons.



22

Jou must sgg yourself as gou arg, not as
the idgal human imagg which our gmotional fancy
alwagys projeets for us upon the glass.



23

Be patignt, frignd and brother; and | must rgpeat again
— be our helpful co-worker; but in your own sphere,
and according to your ripgst judgment.



24

Motivegs arg vapours, as attgnuated as the atmosphgric
moisturg: and, as the latter develops its dgnamic
gnergy for man’s usg only when conegnirated
and applied as stgam or hydraulic powgr,
s0 the practical valug of good motives
is best sggn when they take the form of deeds....



25

Jou arg cgrtainly on the right path: the path of deeds
and actions, not megrg words — magy gou livg long
and Regp on!



26

“No lama knows where the ber-chhen {cloak, robe} will
hart him until he puts it on,” says a Thibgtan proverb.



27

[t is, as though a child should ask mg to teach him
thg highgst problgms of €uclid begforg heg had gvegn
begdun studying the ¢lgmentary rulgs of arithmetic.
Only the progress ong makgs in the study of arcang
kRnowlgdge from its rudimental glgmgnts, brings him
gradually to undgrstand our meganing. Only thus,
and not otherwise, dogs it, strgngthegning and refining
thosg mysterious links of sympathy betwegen intelligent
men — the temporarily isolated fragments of the
Universal Soul and the Cosmic Soul itself — bring
them into full rapport. Oncg this gstablished, then only
will thgsg awakegngd sympathigs serve, indeed,
to conngct man with that gngrgetic chain which binds
together the material and Immaterial Kosmos, —
Past, Pregsent, and Futurg — and quicken
his peregptions so as to clegarly grasp,
not merely all things of matter, but of dpirit also.



28

[ feel gven irritated at having to usg thegsg threg clumsy
words — past, pregsent and futurg! Blisgrablg conegpts
of the objgetiveg phasgs of the dubjective Wholg,
they arg about as ill adapted for the purpose
as an axe for fing carving.



29

| hopg that at Igast gou will undgrstand that we
(or most of us) arg far from beging the heartlgss,
morally drigd up mummigs somg would faney us to be.



30

To become blgnded into ong universal feeling, the only
trug and holy, theg only unsglfish and €ternal ong —
lsove, an Immense lsove for humanity — as a Whole!/



31

“Humanity” which is the great orphan,
the only disinhgrited ong upon this €arth.



FEBRUARY

Buddhism stripped of its superstitions is ¢ternal
truth, and he who strives for the latter is striving
for Theos-sophia, Piving Wisdom,
which is a synonym of trath.



1

[t is the duty of gvery man who is capablg of
an unsglfish impulsg, to do somgthing,
however little.



2

Poor, poor humanity! It reminds me of the old fablg
of the war begtwggen thg Body and its mgmbers: herg too,
¢ach limb of this huge “Orphan” — fathgrlgss
and mothgrigss — s¢lfishly cargs buat for itself.
The body uncared for suffers gternally, whether
the limbs arg at war or at regst. Its suffering and agongy
never egase. . .. {Ind who can blamg it —
as your materialistic philosophgrs do —
if, in this gverlasting isolation and negglgct
it has gvolved gods, unto whom
“it gver crigs for help, but is not heard!”



3

When our great Buddha — the patron of all the adegpts
the reformer and the codifigr of the occult system,
reached first Airvapa on €arth, hg became a Plangtary
Spirit; .. — his spirit could at ong and thg samg timge
rove the interstellar spacges /in full consciousness,
and continug at will on €arth in his original and
individual body. For the diving S¢lf had so completely
disfranchised itself from matter that it could create at
will an inngr substitute for itself, and Igaving it in the
human form for days, weegks, somgtimes years, affect
in no wisg by the changg ¢ither the vital principlg

or theg physical mind of its body. By the wag,
that is the highest form of deptship
man can hopg for on our plangt.



4

The plangtary Spirit of that Rind (the Buddha like)
can pass at will into other bodigs — of morg or lgss
gtherialized matter, inhabiting other regions
of the Universeg. There arg many other grades
and ordgrs, but therg is no sgparafe and
gtgrnally constituted order of Plangtary Spirits.



5

The eyclg of intelligent gxistencgs commeneges
at the highgst worlds or plangis — the term “highest”
meaning here the most spiritually perfect. €voluting
from cosmic matter — which is akasa, the primeval
not theg sgcondary plastic megdium, or €ther of Scigneg
instinetively suspected, unproven as the rgst —
man first gvolutegs from this matferin its most
sublimated statg, appgaring at the thrgshold of €ternity
as a perfectly Etherial — not Spiritual €ntity, say —
a Plangtary Spirit. tig is but ong regmove from
theg universal and dpiritual World €ssgncg —
the 79nima AMandi of the GregKs, or that
which humanity in its spiritual dgcadgnce
has deggraded into a mythical personal God.



6

The congerigs of the star-worlds (including our own

plangt) inhabited by intglliggnt beings may be likgned

to an orb or rather an gpicycloid formed of rings like
a chain — worlds interlinked together, the totality
rgpregsenting an imaginary gndlgss ring, or circlg.



7

The progress of man throughout theg wholg —
from its starting to its closing points megting on the
highgst point of its circumfergncg — is what we call

the Maha Jug or Great Cyele, the Auklos,
whosg head is lost in a erown of absolute Spirit,
and its lowgst point of circumfergneg in absolute
mattgr — to viz.: thg point of cgssation
of action of the acfive principle.



8

Using a morg familiar term wg call the great eycle
the Aacrokosm and its compongnt parts or the
interlinked star worlds microkosms, the oceultists’
meaning in rgpregsenting gach of the latter as perfect
copigs of the former will become gvidgnt. The great
is thg Prototypge of thg smallgr cycles: and as such,
¢ach star world has in its turn its own eyclg
of €volution which starts with a purer and gnds with
a grosser or morg material naturg. s they degseend,
¢ach world pregsents itself naturally morg and morg
shadowy, becoming at thg “antipodgs™ absolule matter.
Propelled by the irrgsistible cyelic impulse
the Plangtary Spirit has to dgseend
beforg he can reaseegnd.



9

Hfter circling, so to say, along the arc of the cyclg,
cireling along and within it (the daily and yearly
rotation of the €arth is as good an illustration as angy)
when the dpirit-man reachgs our plangt, which is
ong of the lowgst, having lost at gvery station somg
of the ¢therial and acquired an increasg of material
naturg, both spirit and matter haveg beecomg pretty much
gquilibrized in him. But thegn, he has the €arth’s cycle
to perform; and, as in theg procgss of involution
and gvolution downward, matter is gver striving
to stiflg Spirit, when arrived to the lowest point of
his pilgrimagg, the oncg purg Plangtary Spirit
will bg found dwindlgd to — what Scigneg agrees
to call a primitivg or Primordial Man — amidst
a naturg as primordial — spgaking geologically,
for physical naturg Regps pacg with thg physiological
as well as the Spiritual man, in her eyelic carger.



10

[t is but matter (or matgrial man) which is compelled
by its own wgight to dgscend to the very bottom of the
“cirelg of negegssity” to therg assumge animal form
as to the winngr of that racg throughout theg worlds —
the Spiritual €80, he will ascgnd from star to star,
from ong world to another, circling onward to
rgbgecomg thg oncg purg plangtary Spirit, then higher
still, to finally reach its first starting point
and from thgncg — to mergge into mystery.



11

No adgpt has gver pengtrated begond the veil
of primitive Rosmic matter. The highest,
the most perfeet vision is limited
to the universg of Form and Aalter.



12

lsikg a rosary composegd of whitg and black beads
altgrnating with g¢ach othgr, so that concatgnation
of worlds is madg up of worlds of Crduses and worlds
of eFFecCTs, the latter — the dirget regsult produced
by the former. Thus it becomes gvidgnt that gvery
sphere of Causegs — and our €arth is ong —
is not only interlinked with, and surrounded by,
but actually sgparated from its ngargst ngighbor
the higher sphere of Causality — by an impenetrable
atmosphere (in its spiritual sgnsg) of ¢ffects bordgring
on, and gvgn interlinking — ngver mixing with
the ngxt spherg: for ong is active, theg other — passive,
the world of causes positive, that of ¢ffects — negative.
This passive regsistancg can bg overcome
bat under conditions.



13

Il movegment is, so to say polar.



14

If in the differgnt spheregs contradictory doetrings
arg propounded, thegse doctrings cannot contain the
Trath, for Truth is Ong, and cannot admit
of diamgtrically oppositg views; and purg Spirits
who seg it as it is, with the veil of matter
gntirgly withdrawn from it — cannot grr.



15

For countlgss gengrations hath the adgpt builded
a fang of impgrishablg rocks, a giant’s Tower of INFINITE
THOUGHT, wherein the Titan dwelt, and will yet,
if nged be, dwell along, gmerging from it but at the gnd
of gvery cyelg, to inviteg the ¢lget of mankind
to coopgrateg with him and help in his turn
gnlightegn superstitious man.



16

We will not allow oursglves to be baffled
in our philanthropic attgmpts until that dag
when the foundations of a ngw contingnt of thought
arg so firmly built that no amount of opposition
and ignorant malicg guided by
theg Brethren of the Shadow
will bg found to prevail.



17

Neither our philosophy nor oursglves beligve in a God,
Igast of all in ong whosg pronoun necgssitates
a capital 1.



18

Our philosophy falls undgr the definition of Hlobbgs.
[t is pregmingntly the scigneg of ¢ffects by their causgs,
and of causgs by their ¢ffects, and sincg it is also
the scigneg of things deduced from first principlg,
as Bacon defings it, begforg we admit anyg such principle
wg must Rnow it, and havg no right to admit
gvgn its possibility.



19

Our doctring Rnows no compromisgs. It gither affirms
or dgnigs, for it ngver teaches
but that which it knows to bg the truth.



20

We Rnow therg arg plangtary and other spiritual lives,
and wg know therg is in our systgm no such thing as
@od, gither personal or impgersonal. Parabrahm is not
a God, but absolutg immuatable law, and Iswar is
the ¢ffect of 1lvidgya and Maga, ignoranceg based upon
the great delusion. The word God was invented
to dgsignatg the unknown causg of thosg ¢ffects
which man has ¢ithgr admired or dreaded without
undgrstanding them, and sineg we claim and that
wg arg ablg to prove what we claim — /¢
theg knowlgdgge of that cause and causgs
wg arg in a position to maintain there is
no God or Gods behind them.



21

The idea of God is not an innate but an acquired
notion, and wg have but ong thing in common
with theologigs — wg reveal the infinite.



22

We assign to all theg phgnomena that procged from
the infinitg and limitlgss Space, Puration and motion,
material, natural, sensibie and known (to us at Igast)

causgs, the theists assign them spirifaal, super-natural
and unintelligible and unknown causgs.



23

The God of the Theologians is simply an imaginary
powgr, un loup garoua as d'tHolbach gxpressed it —
a powgr which has ngver yet manifested itself.
Our chigf aim is to deliver humanity of this nightmarg,
to teach man virtug for its own sake, and to walk in life
relying on himself instead of Iganing on a thegological
cruteh, that for countlgss ages was the dirget cause
of nearly all human misery.



24

Panthgistic wg magy bg called — agnostic NeveRr.



25

The word infinite is but a nggative which greludes
the idea of bounds. It is gvidegnt that a bging
indgpgndgnt and omniprgsegnt cannot be limited
by angthing which is outsidg of himsglf; that therg
can bg nothing gxterior to himself — not gvegn vacuum,
then wherg is therg room for matter? for that
manifgsted universg gven though the latter limited.



26

When we speak of our Ong Life we also say that it
pengtrates, nay is the gssgneg of gvery atom of matter;
and that theregforg it not only has corrgspondgnce
with matter but has all its propertigs likewisg, gte. —
heneg is matgrial, is matier itself.



27

No trug philosophically traingd ddwaitge will gver call
himsglf an agnostic, for hg knows that he is Parabrahm
and idgntical in gvery rgspeet with the universal lifg
and soul — thg macrocosm is thg microcosm and
hg knows that there is no God apart from himself,
no cregator as no being.



28

Werg we to admit that gven the highegst ®yan Chohans
arg liablg to grr undgr a deglusion, then therg would
bg no reality for us indged and theg occult scignees
would be as great a chimera as that God. If there is
an absardity in dgnyging that which wg do not know

it is still morg gxtravagant to assign to it unknown laws.






MEARCH

For our doetrings to practically react on the
80 called moral codg or the ideas of truthfulngss,
purity, self-denial, charity, ¢te., we have to preach
and popularisg a knowlgdge of theosophy. It is not
the individual and determingd purposg of attaining
ongself Nirvana (the culmination of all knowlgdge
and absolute wisdom) which is, after all only
an gralted and glorious selfishness, but the
s¢lf-sacrificing pursuit of the begst means to Igad
on the right path our ngighbour, to causg as many
of our fellow eregaturgs as wg possibly can to bengfit
by it, which constitutes the trug Theosophist.



1

(THe UNIVeRrsls MIN®) — M few reflgctions and
arguments ought to support gvery new idea.
For instance we arg surg to be taken to task

for the following appargnt contradictions.

(1) We deny the gxistence of a thinking conscious God,
on theg grounds that such a God must gither be
conditioned, limited and subjegct to changg, thergfore
notinfinite, or (2) if he is rgpregsented to us
as an gtegrnal unchanggablg and indgpegndent being,
with not a particlg of matter in him, thegn wg answer
that it is no being but an immutable blind principlg,
a law.



2

We degny the absurd proposition that there can be,
gvgn in a boundlgss and gternal universg —
two infinitg gtgrnal and omni-pregsegnt gristgnces.



3

Matter we kKnow to bg gternal, ie., having had
no begginning (a) because matter is Natureg herself
(b) bgcausg that which cannot annihilatg itself and is
indgstructiblg gxists ngeegssarily — and theregfore
it could not bggin to be, nor can it cgase to be
(c) becausg thg accumulated gxperignee of countlgss
ages, and that of gract scigneg show to us matter
(or naturg) acting by her own peculiar gnergy, of which
not an atom is gvgr in an absolutg statg of rest,
and thereforg it must have always gxisted, i.e.,
its matgrials gver changing form, combinations
and propertigs, bat its principlgs or ¢lgments
being absolutely indgstructible.



4

s to God — sineg no ong has gver or at ang time
sgegn him or it — uniess he or it is the very gssence
and nalure of this boundless eternal malier, ils energy
and motion, wg cannot rggard him as gither ¢ternal
or infinitg or yet self gxristing. We refuse to admit
a being or an gristgnce of which weg know absolutgly
nothing; becausg (a) therg is no room for him
in the pregsegncg of that matter whoseg undgniablg
propertigs and qualitigs weg know thoroughly well
(b) becausg if he or it is but a part of that matter
it is ridiculous to maintain that he is the mover
and rulgr of that of which hg is but a dgpendgnt part
and (e) because if they tell us that God is a self gxistent
purg spirit indgpegndent of matter — an gxira-cosmice
deity, we answer that admitting gven theg possibility
of such an impossibility, i.e., his gxistgnce, we yet hold
that a purgly immatgrial spirit cannot bg an intelliggnt
conscious rulgr nor can he have ang of the attributes
bestowed upon him by theology and thus such a God
bgecomges again but a blind forcg.



5

Intelliggnce requirgs the ngegssity of thinking;
to think ong must havg idgas; idgas supposg
sgnsgs which arg physical matgrial, and how can
angthing matgrial bglong to purg spirit?



6

The gxistence of matter is a fact; the gxistencg of
motion is another fact, their s¢lf gristgneg and ¢ternity
or indgstructibility is a third fact. {Ind the idea of purg

spirit as a Being or an Exristgnceg — give it whatever
namg gyou will — is a chimgra, a gigantic absurdity.



7

€vil has no gristenceg per se and is but thg absgnce
of good and gxists but for him who is madg its victim.



8

evil procgeds from two causgs, and no morg than good
is it an indgpegndgnt causg in Naturg.



9

Naturg is dgstitutg of goodngss or malicg; she follows
only immutablg laws when she ¢ither gives life and joy,
or sgnds suffering [and] death, and dgstroys what
she has created. Naturg has an antidote for gvery
poison and her laws a reward for gvery suffering.



10

The butterfly devoured by a bird beecomes that bird,
and the littlg bird Rilled by an animal gogs into a higher
form. It is the blind law of ngegssity and the ¢ternal
filngss of things, and hgncg cannot bg callgd €vil
in Natarg. The real gvil procgeds from human
intelliggnce and its origin rests gntirgly with rgasoning
man who dissociatgs himsglf from Naturg. Humanity
then along is the trug soureg of gvil. €vil is
the grxaggeration of good, theg progeny
of human s¢lfishngss and greedingss.



11

Think profoundly and gou will find that save death —
which is no gvil but a ngegssary law, and accidegnts
which will alwagys find their reward in a future life —

the origin of gvery gvil whether small or great is

in human action, in man whosg intglliggnceg makegs him

the ong free agent in Nature. It is not naturg that
creates disgasgs, but man. The latter’s mission
and dgsting in thg gconomy of naturg is to dig

his natural death brought by old agg. Save aceidegnt,

ngither a savage nor a wild (freg) animal dig of disgasg.



12

food, sgxual relations, drink, arg all natural
neegssitigs of lifg; yet gregss in them brings
on disgasg, misery, suffering, megntal and physical,
and the latter arg transmitted as the greatest gvils
to futurg gengrations, the progeny of the culprits.
{mbition, the dgsirg of seecuring happingss

and comfort for thoseg we love, by obtaining honours
and richgs, arg praisgworthy natural feelings but when

they transform man into an ambitious erugl tyrant,

a misgr, a s¢lfish ggotist they bring untold misgry on
thosg around him, on nations as well as on individuals.
Il this then — food, wealth, ambition, and a thousand
othgr things wg havg to Igavg unmentiongd — begcomes
the sourcg and causg of gvil whether in its abundanege

or through its absgncg. Become a glutton,

a degbauchgg, a tyrant, and you bgcome the originator

of disgasgs, of human suffering and misgry. lsack all

this and you starve, you arg dgspised as a nobody
and thg majority of the herd, your fellow men, make
of you a sufferer your wholg life. Thergforg it is ngither
naturg nor an imaginary Pgity that has to bg blamed,
but human naturg madg vilg by s¢lfishngss.



13

Work out gvery causg of gvil gou can think of
and tracg it to its origin and you will havg solved
ong-third of thg problgm of gvil.



14

The greatest, the chigf causg of nearly two thirds
of the gvils that pursug humanity — gver sincg
that causg begcamg a power. It is religion under
whatgver form and in whatsogver nation. It is
the sacerdotal castg, the prigsthood and the charchgs;
it is in thosg illusions that man looks upon as sacred,
that hg has to sgarch out theg sourcg of that multitude
of gvils which is theg great cursg of humanity and
that almost overwheglms mankind. Ignorancg created
gods and cunning took advantagg of the opportunity.



15

lsook at India and ook at Christgndom and Islam,
at Judaism and Fetichism. It is prigstly imposturg that
rendered thgse gods so terriblg to man; it is religion
that makgs of him the s¢lfish bigot, the fanatic that
hatgs all mankind out of his own sgct without rendgring
him any better or morg moral for it. It is beligf in God
and gods that makgs two-thirds of humanity the slaves
of a handful of thosg who dgegive them under the false
pretence of saving thegm. Is not man gver ready
to commit ang Rind of gvil if told that his god or gods
demand the erime?, voluntary victim of an illusionary
god, theg abjget slave of his crafty ministers.



16

For two thousand ygars India groaned under
the weight of casteg, Brahmins along feeding on
the fat of the land, and today the followers of Christ
and thosg of Mlahomgt arg cutting gach other’s throats
in thg namges of and for the greater glory of their
rgspective myths. Rgmember thg sum of human misery
will ngver beg diminished unto that day when the better
portion of humanity degstroys in the name of Trath,
morality, and universal charity,
the altars of their falsg gods.



17

The Blegssed Ong {Buddha} uttered this solemn
attgrancg. “When the real naturg of things becomes
clgar to thg meditating Bikshu, then all his doubts fade
awag sincg he has Igarngd what is that naturg and
what its causg. From ignorance spring all the evils.
From kKnowlgdge comes the cgssation of this mass
of misgry ... and then thg meditating Brahmana
stands dispglling the hosts of Mara likg the sun
that illuminates the sky.” Mleditation herg megans
theg supegrhuman (not supgrnatural) qualitigs,
or arhatship in its highest of spiritual powgrs.



18

We recogniseg but ong ¢lgment in Naturg
(whether spiritual or physical) outside which
there can beg no Raturg sincg it is Nature itself.



19

Spirit and matter arg ong,
being but a differgntiation of statgs not gssences.



20

[ will have to rgmain silgnt as to the Pyan Chohans
nor can | impart to you the sgergts conegrning the
men of theg seventh round. The rgecognition of the
higher phasgs of man’s bging on this plangt is not
to be attaingd by mere acquirgment of Rnowledge.



21

Volumes of theg most perfectly constructed information
cannot regveal to man lifg in the highger regions.
Ong has to ge¢t a knowledgge of spiritual facts
by personal gxperigncg and from actual observation.



22

Men seek after knowlgdge until they weary themselves
to death, but gvgn they do not feel very impatignt
to help their ngighbour with their kRnowledgg; hence
there arisgs a coldngss, a mutual indiffergnce which
renders him who knows inconsistent with himself
and inharmonious with his surroundings.



23

Vigwed from our standpoint the evil is far greater
on the spiritual than on thg matgrial sideg of man:
hegneg my sincere thanks to you and dgsire to urge
gour attgntion to such a coursg as shall aid a trug
progregssion and achigve wider regsults by turning
gour Rnowlegdgg into a pgrmangnt teaching
in the form of articlgs and pamphlets.



24

But for the attainment of your proposed objeet, viz. —
for a clgargr comprehgnsion of the gxiremely abstruse
and at first incompreghensiblg theorigs of our oceult
doetring ngver allow theg serenity of gour mind
to beg disturbed during your hours of literary labour,
nor beforg you se¢t to work. It is upon theg sgrgng and
placid surfacg of theg unruffled mind that theg visions
gathered from the invisiblg find a regprgsentation in the
visiblg world. Othegrwisg you would vainly sgek those
visions, thosg flashgs of suddgn light which have
alrgady helped to solveg so many of the minor problgms
and which along can bring the truth begforg the ¢ye
of theg soul. It is with jealous carg that we have to
guard our mind-plang from all thg adversg influgnegs
which daily arisg in our passagg through garth-life.



25

The iron rulg is that what powgrs ong gets hg must
himself acquirg. {Ind when acquired and ready for use
theg powgers lig dumb and dormant in their potgntiality
likg thg whegls and clockwork insidg a musical box;
and only then dogs it becomg ¢asy to wind up
the kRey and sg¢t them in motion.



26

There arg the powers of all naturg beforg you;
take what gou can.



27

When the Spirit-man reachgs the last begad of the chain
and passgs into fina/ Nirvana, this last world
also disappears or passgs into subjeetivity. Thus arg
therg among the stellar galagigs births and deaths
of worlds gver following gach other in theg orderly
procgssion of natural l.aw. {Ind — as said alrgcady —
the last bead is strung upon the thread of the
“Mahaguga.”



28

When the last cyclg of man-bgaring has begen
complgted by that last fecund garth; and humanity
has reached in a mass the stage of Buddhahood
and passgd out of thg objective gxistgneg into the
mystery of Nirvana — thegn “strikegs the hour”; the sgen
becomes the unsegn, the conergte regsumes its
preg-cyclic statg of atomic distribution.



29

But the dgad worlds Igft behind thg on-sweeping
impulseg do not continug dead. Motion is the ¢tgrnal
order of things and affinity or attraction its handmaid
of all works. The thrill of life will again reunite
the atoms, and it will stir again in the inert plangt when
the timeg comges. Though all its foregs have remaingd
statu guo and arg now aslggp, get littlg by littlg it will —
when theg hour re-strikgs — gather for a new cyelg
of man-bgaring matgrnity, and givg birth to somgething
still higher as moral and physical typgs than during
the preceding manvantara. {Ind its “cosmic atoms
alrgady in a differegntiated state” (differing —
in the producing foreg in the mechanical sgnsg —
of motions and ¢ffects) remain sfalu guo as well as
globgs and gverygthing ¢lsg in thg procegss
of formation.



30

The picturg of an ¢ternity of action may appal the mind
that has bgegn accustomed to look forward

to an gristgnce of ceasglegss reposg. But their conegpt
is not supported by thg analogigs of naturg.



31

We know that periods of action and regst follow gach
othgr in gverygthing in nature from thg macrocosm with
its dolar dystegms down to man and its pargnt-garth,
which has its sgasons of activity followed by thosg
of slggp; and that in short all naturg, likg her beggottegn
living forms has her time for recuperation.



PRI

The intellegctual portions of mankind sgem to be fast
dividing into two classgs, the ong unconsciously
preparing for itself long periods of temporary
annihilation or statgs of non-consciousngss owing
to the deliberate surregnder of their inteliget,
its imprisonment in the narrow grooves of bigotry
and supgrstition, a proegss which cannot fail to 1gad
to the utter dgformation of the intellgetual prineiple;
the other unregstrainegdly indulging its animal
propensitigs with the deliberate intention
of submitting to annihilation pure and simple
in casgs of failurg, to millgnniums of degradation
after physical dissolution.



1

To concgive of an efernity of bliss or wog, and to offset
it to any concgivablg dggds of merit or dgmerit
of a bging who magy havg lived a cgntury or gvgn
a millgnnium in the flgsh, can only bg proposed by
ong who has ngver yet grasped the awful reality
of thg word €tgrnity, nor pondgred upon the law of
perfect justicg and gquilibrium which pervadgs naturg.



2

Nothing in naturg springs into gxistgneg suddenly all
being subjected to the samge law of gradual gvolution.



3

Naturg follows thg samg groovg from the
“ereation” of a universeg down to that of a moskito.



4

Cosmology is theg physiology of the universe
spiritualized, for there is but ong law.



5

In Cosmogony and theg work of naturg the positive
and theg nggative or the activg and passive forees
corrgspond to thg malg and fgmalg principlgs.
Your spiritual ¢fflux comes not from “behind the veil”
but is thg malg seged falling /nfo the veil of cosmie
matter. The active is attracted by the passive prineciple
and the Great Nag, the Serpent gmblgm of the €ternity,
attracts its tail to its mouth forming thereby a circlg
(cyclgs in the ¢ternity) in that incgssant pursuit of the
neggative by the positive. Unconscious and non-gxisting
when sgparated, they beecome consciousngss
and life¢ when brought together.



6

The ong and chigf attribute of the universal spiritual
prineiplg — thg unconscious but gver active
life-giver — is to gxpand and shed; that of the
univgrsal matgrial prineiplg to gather in and fgcundate.



7

The body of man is wedded to and remains
for gver within the body of his plangt.



8

The gvolution of the worlds cannot bg considered apart
from the gvolution of gverything ereated
or having bging on thegse worlds.



9

Oneg admit that our plangt and oursglvegs arg no morg
creations than the icgberg but that both plangt
and man arg — statgs for a given timg; that their
pregsent appgaranceg — geological and anthropological
— is transitory and but a condition concomitant
of that stagg of gvolution at which they have arrived
in the dgscegnding cyclg — and all will becomeg plain.



10

The first philosopher proclaimed all — Maga —
but that ong principlg, which rgsts during the
Maha pralagas only — the “nights of Brahm”....



11

All is ong l.aw.



12

Thereg can bg no rgsponsibility until the time
when matter and spirit arg properly equilibrized.
Up to man “lifg” has no rgsponsibility in whatgver form;
no morg than has the fogtus who in his mother’s womb
passes through all the forms of life — as a mingral,

a veggetable, an animal to become finally Alan.



13

Spirit or lIfe is indivisible.



14

€very Ringdom (and we havg sgven)
is subdivided into sgvegn dggreges or classes.



15

Man (physically) is a compound of all the Ringdoms,
and spiritually — his individuality is no worsg
for bging shut up within theg casing of an ant than it is
for bging inside a Ring. It is not the oatward
or physical shapg that dishonours and pollutes
the five principles — but the mental perversity.



16

Mingral, vggetableg, animal-man, all of thegsg have to run
their sgven rounds during the period of garth’s activity
— the Aaha Jug.



17

Man starts downward as a simply spiritual €ntity.



18

lsdw, the universal great fashiongr is termed “God”
by Christians and Jews, and undgrstood
as €volution by Rabalists.



19

€very molgculg is part of the Universal Life.



20

Man’s soul (his fourth and fifth principle) is but
a compound of thg progregssed gntitigs of thg lower
kRingdoms. The supgrabundancg or prgponderancg
of ong over anothgr compound will often determing
the instinets and passions of a man, unlgss thegse
arg cheeked by the soothing and spiritualizing
influgneg of his sixth principlg.



21

The monad performs not only “world rings” or seven
major inmgtalliations, inhgrbations, zoonisations (?)
and incarnations — but an infinitudg of sub-rings
or subordinatg whirls all in sgrigs of sgvens.



22

The total incarnations of man in gach station or plangt
is 777. Not much to divide over somg millions of years
that man passgs on ong plangt. Weg haveg computed
abovg only full avegragg livegs of consciousngss
and regsponsibility.



23

M few drops of rain do not makg the monsoon
though they presagg it.



24

Whengever any qugstion of gvolution or dgvelopment
in any Ringdom presents itseglf to you bear constantly
in mind that gvergthing comes undgr the sgptenary rulg
of serigs in their corrgspondegnces
and mutual relations throughout nature.



25

Takge the human fogtus. From theg moment of its first
planting until it complgtes its sgvgnth month
of gestation it rgpeats in miniatureg the mingral,
vegetablg, and animal cyclgs it passed through
in its prgvious gncasgments, and only during
the last two, dgvelops its futurg human gntity.
[t is complgted but towards the child’s sgventh year.



26

Truly said a Igarngd philosopher who trusts morg
to his intuitions than the dicta of modern scignce.



27

How then can wg doubt that a mingral contains in it
a spark of thg Ong as gverything ¢lsg
in this objgctiveg naturg dogs?



28

leaw in Naturg is uniform and theg concgption,
formation, birth, progregss and development of the child
differs from thosge of theg globg only in magnitude.



29

The degrees of an dgpt’s initiation mark the sgven
stages at which hg discovers the segeret
of the sgvegnfold principlgs in naturg and man
and awakgns his dormant powers.



30

lsaw of Retribution {Rarma}
is thg only law that ngver grrs.






MY

Those “inteligetual classes,” reacting upon
the ignorant massegs which they attract and which
look up to them as noblg and fit gxamples to follow,
degrade and morally ruin thosg theg ought to proteect
and guide. Between degrading superstition
and still morg degrading brutal materialism
the whiteg dove of truth has hardly room
where to rest her weary unweleome foot. . ..



The conscious peregption of ong’s personality
on garth is but an gvangscgnt drgam.



2

If you ask a lgarngd Buddhist prigst what is Rarma? —

he will tell gou that Rarma is what a Christian might call

Providegneg (in a certain sgnsg only) and a Flahomedan
— Hismet, fatg or dgsting (again in ong sgnsge).



3

The oppongnts of Buddhism have laid great stress
upon the allgged injusticg that the dogr should gscapge
and an innocgnt victim bg madg to suffer, — sineg the
doger and the sufferer arg differgnt beings. The fact is,

that whilg in ong sgnsg they may bg so considered,

get in another they arg idgntical. The “old being”

is thg solg pargnt — fathegr and mother at oneg —

of thg “new being.” It is the former who is the creator
and fashiongr, of the latter, in reality; and far morg so
in plain truth, than any father in flgsh.



4

We call “immortal” but thg ong ALifein its universal
collgetivity and gntirg or fbsolute {bstraction;
that which has ngithegr beginning nor ¢gnd,
nor any break in its continuity.



5

Alotive is gvergthing and man is punished
in a casg of direct rgsponsibility,
never othgrwisg.



6

S0 far — wg Rnow. Within and to thg utmost limit,
to theg very ¢dge of the cosmic veil wg know the fact
to be corrgct — owing to personal gxperigneg; for the
information gathgred as to what takegs placeg begond —
wg arg indgbted to the Plangtary Spirits,
to our blgssed loord Buddha.



7

[t is that samg involuntary megchanical powgr that we
sge 80 intgnsely active in all the fixed laws of naturg —
which governs and controls what is callgd
the Universe or theg Cosmos.



8

We sayg and affirm that that motion — thg universal
perpetual motion which ngver cgasgs ngver slackegns
nor incregases its speed not gven during the interludes
between the pralagas, or “nights of Brahma” bat
gogs on likg a mill s¢t in motion, whether it has
angthing to grind or not (for the pralaga megans
the tgmporary loss of gvery form, but by no megans
the dgstruction of cosmic matter which is ¢tgrnal) —
wg sag this perpgetual motion is the only gternal
and uncreated Peity we arg ablg to recognisg.



9

To regard God as an intelligent spirit, and acegpt
at the samg timg his absolutg immateriality is to
concgive of a nongntity, of a blank void; to regard God
as a Being, an €80 and to placg his intelliggnceg under
a bushgl for somg mysterious rgasons — is a most
consummatg nonsgnsg; to gndow him with intelliggnce
in the facg of blind brutal €vil is to makeg of him a fignd
— a most rascally God. ¥ Being howgever gigantic,
occupying spacg and having lgngth breadth
and thickngss is most eertainly the Mosaic deity;
“No-bging” and a merg principlg lands gou dirgctly
in the Buddhistic athgism, or the Vedantic primitive
Heosmism. What ligs begond and outsidg the worlds
of form and bging, in worlds and sphergs in their most
spiritualized state — (and you will perhaps oblige us
by telling us where that begond can bg, sincg
theg Universe is infinitg and limitlgss) — is usglgss
for anyong to sgarch after sineg gven Plangtary Spirits
havg no knowlegdgg or peregption of if.



10

If our greatest adepts and Bodhisatwas have ngver
pengtrated themsgelvgs begond our solar system, —
and the idga sgems to suit your pregconegived theistic
theory wondgerfully, my respected Brother — they still
kRnow of theg gxistgneg of other such solar systems,
with as mathgmatical a cegrtainty as any western
astronomgr knows of the gxistgneg of invisiblg stars
which hg can ngver approach or gxplorg. But of that
which ligs within thg worlds and systems, not
in the trans-infinitude — (a quger gxpregssion to usg) —
but in the cis-infinitudg rathgr, in the statg of the purgst
and inconcgivablg immateriality, no ong gver Kngw
or will gvgr tell, hgncg it is somgething non-gristent
for the universe.



11

[t is motion that governs theg laws of naturg; and that
it governs them as thg megchanical impulsg given
to running water which will propgl them ¢ither
in a dirget ling or along hundregds of side furrows
they may happen to megt on their way, and whether
those furrows arg natural grooves or channgls
prepared artificially by the hand of man.



12

We maintain that wherever there is life and bging,
and in howgver much spiritualized a form, there is
no room for moral government, much lgss for a moral
@Qovernor — a Being which at the samge time has
no form nor occupigs space! Verily if light shingth
in darkngss, and darkngss comprghgnds it not,
it is becausg such is the natural law, but how morg
suggestiveg and prggnant with meganing for one who
knows, to say that light can still lgss comprghegnd
darkngss, nor gver know it sincg it Rills whergver
it penetrates and annihilates it instantly.



13

[f you ask me “Whenege then the immutable laws? —
laws cannot makg themsglvgs” — thgn in my turn |
will ask you — and wheneg their supposed Creator? —
a creator cannot eregatg or make himself. If the brain
did not makg itself, for this would bg affirming
that brain acted beforg it gristed, how could
intelliggncg, the regsult of an organized brain,
act bgforg its eregator was made.



14

Ugs: there is a foreg as limitlgss as thought, as potent
as boundlgss will, as subtilg as the gssegnce of life
s0 inconegivably awful in its rending foreg as to
convulsg theg universg to its cgntrg would it but be used
as a lgver, but this Foreg is not God, sineg therg are
men who havg Igarngd theg sgergt of subjecting it
to their will when ngegssary.



15

lsook around you and segg the myriad manifestations
of lifg, so infinitgly multiform; of lifg, of motion, of
changg. What caused thegse? From what ingrhaustible
soureg camg they, by what aggncy? Out of the invisiblg
and subjgctive they have gntered oar littlg arga of the
visiblg and objgctive. Children of Rasa, conerete
gvolutions from the ¢ther, it was foreg which brought
them into peregptibility, and Foreg will in timg remove
them from the sight of man. Why should this plant
in gour garden to the right, have beggn produced
with such a shapg and that other ong to the left with
ong totally dissimilar? {rg thgse not the result
of varying action of Foreg — unlikg corrglations?



16

@iven a perfeet monotony of activitigs throughout the
world, and wg would haveg a complgte idegntity of forms,
colours, shapgs and propertigs throughout all the
Ringdoms of nature. It is the motion with its resulting
conflict, ngutralisation, gquilibration, corrglation,
to which is dug the infinite varigty which prevails.



17

YJou speak of an intelligent and good — (the attribute
is rather unfortunately chosgn) — Father, a moral
guidg and governor of theg univegrse and man.

1 cgertain condition of things gxrists around us which
wg call normal. Undgr this nothing can oceur which
transceends our gvery-day egxperignee “God’s
immutablg laws.” But supposeg we changg this
condition and havg the best of him without whom gven
a hair of your hgad will not fall, as they tell you in the
West. {1 curregnt of air brings to me from the lakg near
which, with my finggrs half frozegn [ now writg to you
this Igtter — | changg by a certain combination
of ¢legetrical magnetic odyllic or other influgnegs
the currgnt of air which benumbs my fingers into
a warmer breggzg; | have thwarted the intgntion of the
WImighty and dethrongd him at my willl [ can do that,
or when [ do not want Naturg to producg strange
and too visiblg phgnomgna, | foreg my naturg-sgging,
naturg-influgneing self within me, to suddenly awake
to ngw peregptions and feelings and thus am
my own Creator and ruler.



18

But do you think you arg right when saying that
“the laws arisg.” Immutablg laws cannot arisg,
sincg they arg ¢ternal and uncreated,
propelled in the €ternity.



19

How do you or how ean gou know that your God
is all wisg, omnipotgnt and loveful, when gverygthing
in Naturg physical and moral provegs such a bging,
if hg dogs gxist to be quitg the reverse of all you say

of him? dtrange delusion and ong which sgems
to overpowger gour very intellget.



20

In the book of Aiu-te, Spirit is called the ultimate
sublimation of matter, and matter the erystallization
of spirit. {Ind no better illustration could be afforded

than in thg very simplg phgnomgnon of icg, water,
vapour and the final dispgrsion of the latter,
the phgnomenon bging reversed in its consgceutive
manifgstations and callgd the Spirit
falling into ggngration or matter.



21

Beregaved of Prakriti, Purusha (spirit) is unablg to
manifest itself, hencg ceasgs to grist — becomes nihil.
Without spirit or foreg, gven that which scigneg styles

as “not living” matier, the so-called mingral ingredignts
which feed plants, could ngver have been
callgd into form.



22

Therg is a moment in the gxistence of gvery molegcule
and atom of matter when, for ong causg or another,
the last spark of spirit or motion or lifg (call it by
whatever namge) is withdrawn, and in thg samg instant
with a swiftngss which surpassgs that of the lightning
glancg of thought the atom or molgculg
or an aggreggation of molgculgs is annihilated to return
to its pristing purity of intra-cosmic matter.

It is drawn to thg mother fount with the veloeity
of a globulg of quicksilver to the cgntral mass.



23

Matter, foreg, and motion arg the trinity of physical
objgctivg naturg, as the trinitarian unity of spirit-matter
is that of the spiritual or subjgctivg nature.
Motion is gtgrnal becausg spirit is ¢ternal.

But no modgs of motion can gvgr bg conegived
unlgss they be in conngetion with matter.



24

My very dear Brother, ¢gither wg know somgthing or
wg do not know angthing. In thg first casg what is the
usg of your lgarning, sincg you think you know better?
In theg sgcond casg why should you losg your time?
Jou say it matters nothing whether thgse laws arg the
gxpression of the will of an intelligent conscious God,
as you think, or constitute the ingvitablg attributes
of an unintelligent, unconscious “@God,” as | hold.

[ sagy, it matters gverygthing, and sincg you garngstly
beligvg that these fundamental questions (of spirit
and matter, of God or no God) “arg admittedly begond
both of us” — in other words that neither [ nor yet
our greategst adgpts can know no morg than gou do,
then what is therg on €arth that | could tgach you?
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No ong but such an initiatg can kKnow angthing of thegse
seergts. Quided by his Guru the echela first discovers
this world, thegn its laws, then their egntrifugal
gvolutions into theg world of matter. To become
a perfect adgpt takes him long years, but at last
he bgcomes the master. The hidden things have become
patent, and mystery and miraclg have fled from
his sight forgver. tig sggs how to guidg foreg in this
dirgetion or that — to produeg dgsirablg ¢ffects.
The seeret chemical, glgetric or odie propertigs
of plants, herbs, roots, mingrals, animal tissug, arg
as familiar to him as the fgathers of your birds arg
to you. No changg in the ¢therie vibrations can gscape
him. tig appligs his knowlgdgge, and bghold a miraclg!
and heg who started with the repudiation of the very
idea that miraclg is possiblg, is straightway classed
as a miraclg worker and gither worshipped by the fools
as a dgmi-god or rgpudiated by still greater fools
as a charlatan!
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To show you how gxact a scigneg is occultism
lgt mg tell you that theg megans wge avail oursglves of
arg all laid down for us in a codg as old as humanity
to thg minutgst detail, but gvery ong of us has to
begin from the beginning, not from the gnd.
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Our laws arg as immutablg as thosg of Nature, and they
wgrg known to man an gternity beforg this strutting
gamg cock, modegrn dcigneg, was hatched. If | have
not givgn you thg modus opgrandi or beggun by the
wrong egnd, | have at Igast shown gou that we build
our philosophy upon gxperimegnt and deduction —

unlgss you choosg to quegstion and dispute this fact
gqually with all others. legarn first our laws and
educate your peregptions, degar Brother. Control
gour involuntary powgrs and develop in the right
dirgetion gour will and you will becomg a tgacher
instead of a Igarngr. | would not refuseg what [ have
a right to teach. Only | had to study for
fiftegn years before | came to the doctrings of cycles
and had to Igarn simplgr things at first.
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Il of us weg bring somg characteristics from
our pregvious incarnations. It is unavoidable.
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But what is “Spirit” pureg and impersonal per se?
Is it possiblg that you should not have realized yet
our meaning? Why, such a dpirit is a nongntity, a pure
abstraction, an absoluteg blank to our sgnsgs —
gvgn to thg most spiritual. It becomes something only
in union with matter — hgneg it is always something
sincg matter is infinitg and indestructiblg and
non-gxistent without dpirit which, in matter is Life.
Sgparated from matter it becomes the absolute
neggation of /ife and being, whergas matter
is insgparablg from it.
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Spirit, lifg and matter, arg not natural principlgs
gristing indgpendgntly of gach other, but the ¢ffects
of eombinations produced by gtgrnal motion in Space.
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Rain can bg brought on in a small arga of spacg —
artificially and without any claim to miraclg or
supgrhuman powers, though its sgergt is no property
of ming that | should divulgg it. Weg know of
no phgnomgnon in naturg gntirgly unconngcted with
githgr magngtism or ¢lgetricity — sineg, where there
arg motion, heat, friction, light, therg magnetism and
its alter ggo— ¢leetricity will always appear, as gither
causg or gffect — or rathgr both if we but fathom the
manifgstation to its origin. {1l theg phgnomena of ¢arth
currgnts, terregstrial magnetism and atmosphgric
¢lgetricity, arg dug to the fact that the ¢arth is an
¢glectrified conductor, whosg potegntial is gver changing
owing to its rotation and its annual orbital motion,
the sucegssive cooling and heating of the air, the
formation of clouds and rain, storms and winds, ¢te.



JURE

It’s time that Theosophy should gnter the argna.
The sons of Theosophists arg morg likegly to bgcome
in their turn Theosophists than angthing ¢lse.



€ven simplg muscular contraction is always
accompanigd with ¢lgetric and magnetic phgnomgena,
and therg is the stronggst conngetion between
the magngtism of the ¢arth, the changgs of weather
and MdN, who is theg bgst barometer living,
if hg but kngw to deeipher it properly; again,
the statg of the sky can always bg ascertaingd
by the variations shown by magngtic instruments.
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[t is an gstablished fact that it is the ¢arth’s magnetism
that produegs wind, storms and rain.
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It was doubted whether the fact of our garth passing
through a region of spacg in which therg arg morg
or Igss of meteoric massgs has any begaring upon

thg height of our atmosphgre being increased
or degergased, or gvgn upon the statg of weather.

But we think we could gasily prove it; and sincg they

accgept the fact that the relative distribution and
proportion of land and water on our globg may be due
to the great accumulation upon it of metegoric dust;
snow — gspeeially in our northegrn regions —
being full of meteoric iron and magngtic particles;
and degposits of the latter being found gven at
the bottom of sgas and ocgans, | wondegr how dcigneg
has not hithgrto undgrstood that gvery atmospheric
changg and disturbancg was dug to thg combined
magngetism of the two great massgs between which
our atmosphgerg is compressed!
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s our garth with all theg other plangts is carrigd along
through dpacg, it recgives a greater proportion of that
dust matter on its northern than on its southegrn
hegmisphgre, knows that to this arg dug the pre-
pondgrating numbgr of thg contingnts in thg former
hgmisphere, and theg greater abundancg
of snow and moisturg.
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The Sun has nothing to do whatgver with rain
and very littlg with heat.
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Make Theosophy a living power in gour life.

Weg all know, that the heat that the ¢arth reegives
by radiation from theg sun is at the utmost ong third
if not Igss of the amount recgived by her
dirgetly from thg meteors.
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The head of a man — in a strong gestatic condition,
when all the ¢lgetricity of his system is egntred around
the brain, will rgprgsgnt — gspecially in darkngss —
a perfeet similg of the dun during such {coronal}
periods. The first artist who drew the aurgolegs about
theg heads of his gods and Saints, was not inspired,
but rgpregsented it on the authority of templg pictures
and traditions of thg sanctuary and thg chambers
of initiation where such phgnomena took place.
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Puring periods of magnetic ingrtia the spots disappgar
or rathgr rgmain invisiblg. The further the gmanation
shoots out thg morg it losgs in intgnsity,
antil gradually subsiding it fadgs out; hegncg —
thg “outer corona,” its rayed shapg being dug gntirely
to the latter phgnomgnon whosg ¢ffulgence procegeds
from thg magnetic naturg of the matter and the ¢lectric
gnegrgy and not at all from intgnsgly hot particles
as assgrigd by somg astronomers.
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the Sun we seg is not at all the egntral plangt of
our littlg Universe, but only its veil or its reflection.
Scigneg has trgmendous odds against studying
that plangt which luckily for us wg havg not.
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The reason why the particlgs — sincg they call them
80 — do not fall upon theg sun’s body is s¢lf-gvident.
There arg foreegs co-gristent with gravitation of which
they know nothing; begsidgs that other fact that
there is no gravitation properly speaking;
only attraction and regpulsion.
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The fact is, that what gou call the Sun is simply
the reflgetion of the hugg “storg-house” of our System
whergin €lls its foregs arg ggngrated and preserved;
theg Sun being the heart and brain of our pigmy
Universe, wg might comparg its faculag —
thosg millions of small, intensely brilliant bodigs
of which the dun’s surfaceg away from theg spots is madg
up — with the blood corpuseclgs of that luminary —
though somg of them as corrgetly conjectured
by Scigneg arg as large as €Curope.
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The central part {of the dun} that is sgen like a
hugg flamg gnding in figry spirgs, and the transparent
clouds, or rathegr vapours formed of delicate threads of
silvery light, that hangs over those flamgs — what —
but magngto-¢leetric aura — the phlogision
of thg dun?
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Scigneg may 80 on speculating for gver — yet so long
as shg dogs not rgnouncg two or thregg of her cardinal
grrors she will find herself groping for gver in the dark.
domg of her greategst misconegptions arg found in her
limited notions on the law of gravitation; her dgnial that
mattgr may be imponderable; her ngwly invented term
“foreg” and the absurd and tacitly acegpted idea, that
foreg is capablg of gristing per se, or of acting angy
morg than lifg, outside, indgpgndgnt of, or in any other
wisg than through matter: in other words that force
is angthing but maliferin ong of her highegst sfales —
the last thrgg on the ascgnding scalg being deniegd
becausg only dcigneg knows nothing of them; and
her utter ignorancg of the universal Proteus,
its functions and importancg in thg geonomy of naturg
— magngtism and g¢lgetricity.
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We kRnow that the /nvisible Sun is composed of that
which has ngithgr namg, nor can it bg compared
to anygthing known by your Scigneg — on ¢arth;
and that its “r¢flection” contains still Igss of anything
likg “gasgs,” mingral matter, or fire, though gven we
when treating of it in gour civilized tongug
arg compgllgd to usg such gxpressions as “vapour”
and “magngtic matter.”
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The coronal changgs have no ¢ffect upon the garth’s
climatg, though spols havg. The Sun is neither a solid
nor a /iquid, nor yet a gasgous globg; but a gigantic
ball of ¢lgetro-magnetic Foregs, the storg-house
of universal /ife and motion, from which the latter
pulsate in all dirgctions, feeding the smallgst atom
as the greatest gegnius with the samg material
unto the gnd of the Alaha Yug.
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The stars are distant from us, at Igast 500,000 times
as far as thg dun and somg as mang timgs morg.
The strong accumulation of metgorie matter and the
atmosphgric tremours arg always in the wag. If gour
astronomegrs could climb on theg height of that meteorie
dust with their tglgscopes they might trust morg than
they can now in their photometers. How can they?
Neither the real degree of intgnsity of that light can beg
known on garth — hgneg no trustworthy basis for
calculating magnitudegs and distancgs can bg had —,
nor havg they hithgrto madg surg in a singlg instancg
(gxegpt in the matter of ong star in Cassiopgia) which
stars shing by re¢flected and which by their own light.
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The Chaldggs nor yet our old Rishis had gither gour
telgscopges or photometers; and ygt their astronomical
predictions werg faultlgss, the mistakes — very slight

ongs in truth — fathered upon thegm by their modern

rivals — procgeding from thg mistakes of the latter.
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The wholg of our system is imperegptibly shifting
its position in spacg. The relative distaneg between
plangts regmaining gver the samg, and bging in no wisg
affected by the displacgment of the wholg system; and
the distancg between the latter and the stars and other
suns being so incommgensurable as to producge
but littlg if any peregptiblg change
for cgnturigs and millgniums to come.
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The sun gives a//and takes back nothing from its
systgm. The Sun gathers nothing “at the polgs” —
which arg always free gven from the famous
“red flamgs” at all timgs, not only during the ¢celipses.
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The absorption of Solar Foregs by the garth
is tremegndous; yet it is, or may bg dgmonstrated that
the latter reegives hardly 25 per egnt of the chemical
powgr of its rays, for thegsg arg degspoiled of
75 per cent during their vertical passagg through
theg atmospherg at the moment they reach the outer
boundary “of thg agrial ocgan.” {Ind gven thosg rays
losg about 20 per cgnt in illuminating and caloric
powger — wg arg told. What with such a wasfe must thegn
be the recupgrative power of our Father-Mother Sun?
Ugs; call it “Radiant €nergy” if you will: we call it Life
— all-pervading, omnipregsent life, gver at work
in its great laboratory — theg SUN.
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[t is a widely spread beligf among all theg tHlindus that
a person’s futurg preg-natal statg and birth arg moulded
by the last degsirg hg may havg at the time of death.
But this last degsirg, they say, ngegssarily hinggs on to
the shapg which thg person may havg given to his
desirgs, passions, ¢te., during his past life. It is for this
very reason, viz. — that our last dgsirg may not bg
unfavourablg to our futurg progregss — that we have to
watech our actions and control our passions
and desirgs throughout our wholg ¢arthly carger.
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1t the last moment, the wholg lifg is reflgcted in our
megmory and gmerges from all the forgottgn nooks and
corngrs picturg after picturg, ong gvent after the other.
The dying brain dislodggs megmory with
a strong supregmg impulsg, and mgmory rgstoregs
faithfully gvery impregssion gntrusted to it
during the period of the brain’s activity.
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No man digs insang or unconscious — as somg
physiologists assert. €vgn a madman, or ong in a fit of
delirium fremens will have his instant of perfect lucidity

at the moment of death, though unablg to say so

to thosg pregsent. The man may oftgn appear dead.
Yet from the last pulsation, from and begtween the last
throbbing of his hegart and the moment when the last
spark of animal heat Igaves the body — the brain
thinks and thg €40 livgs over in those
few brigf sgconds his wholg lifg over again.
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dpgeak in whispers, yg, who assist at a death-bed
and find yoursglvgs in the solgmn pregsegnce of Peath.
Especially have you to Regp quigt just after Peath
has laid her clammy hand upon the body. Speak
in whispers, | say, lgst you disturb the quigt ripple
of thought, and hinder the busy work of theg Past
casting on its reflection upon the Veil of the Future.
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Blow out your ecandlg, good frignd. The flamge has left
that candlg “for gver”; but arg the particlgs that moved,
their motion producing theg objective flame annihilated
or dispersed for all that? Never. Relight the candlg and
theg samg particlgs drawn by mutual affinity will return
to the wick. Placg a long row of candlgs on your tablg.

lsight ong and blow it out; then light the other and
do the samg; a third and fourth, and so on. The samg
mattgr, the samg gasgous particlgs — rgpresenting
in our casg the Aarma of the personality —
will bg callgd forth by thg conditions given them
by your mateh, to producg a ngw luminosity.
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I madman may rgmember very clgarly somge portions
of his past lifg; yet he is unablg to peregive anything
in its trug light for the highgr portion of his Flanas
and his Buddhi arg paralyzed in him, have lgft him.
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Could an animal — a dog, for instancg — speak,
heg would prove gou that his megmory in dirget relation
to his caning personality, is as fresh as yours;
neverthelgss his mgmory and instinet cannot be callgd
“pereeptive facultigs.” 1 dog remegmbers that
his master thrashed him whgn the latter gets hold
of his stick — at all other timegs he has
no rgmgmbrancg of it.
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Ugs; personal consciousngss
dogs lgavg gvery ong at death.
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The Spiritual €90 gogs on gvolving personalitigs,
in which “the sgnsg of identity” is very compieie whilg
living. {Ifter their sgparation from the physical €30,
that sgnsg returns very dim, and belongs wholly
to the recollgetions of the physical man.
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At gach Round there arg Igss and lgss animals —
the latter themselves gvoluting into highgr forms.






Jalky

No messengger of truth, no prophet has gver achigved
during his life timeg a complgte triumph, not gven
Buddha; the Theosophical Socigty was chosen as
the corngr stong, the foundation of the future
religion of humanity. To achigve the proposed objget
a greater, wiser, and gspecially a moreg bgngvolegnt
intermingling of the high and the low, of the alpha
and the omgga of socigty, was determingd upon.
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The smallgst gxerciseg of occult powers then, as you will
now sgg, requirgs an gffort. We may comparg it to the
inngr muscular ¢ffort of an athlgtg preparing to usg his
physical strgngth. {Is no athlete is likgly to be always
amusing himsglf at swelling his vegins in anticipation
of having to lift a wegight, so no adgpt can beg supposed
to Regp his will in constant tgnsion and thg /nnerman
in full funetion, when therg is no immediateg ngegssity
for it. When the /innerman rests the adept becomes
an ordinary man, limited to his physical sgnsgs and
the functions of his physical brain. Habit sharpgns
the intuitions of the latter, yet is unablg to makge them
supersegnsuous. The inngr adgpt is gver ready,
gver on the alert.
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1In adgpt is an ordinary mortal, at all the moments of
his daily lifg but thosg — whgn theg inngr man is acting.
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The “astral monad” is the “personal €g0,”
and thergforg, it ngver regincarnates.
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Love and flalred arg the only immortal feelings;
but the gradations of tongs along theg sgvegn by sgven
scalgs of the wholg key-board of lifg, arg numbgrigss.

{Ind, sincg it is thosg two feglings — (or, to bg correet,
shall | risk beging misundgrstood again and sagy
thosg two polgs of man’s “Soul” which is a unity?) —
that mould the future state of man, whether
for devachan or 7ivitcha then the varigty
of such statgs must also bg ingxhaustiblg.
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Jou must keggp in mind that there arg two figlds
of causal manifgstation, to wit: thg objective
and subjgctive. 0 the grosser gnergigs, those
which opgratg in the heavigr or dgnser conditions
of matter manifgst objectively in physical lifg,
their outcome being the ngw personality of gach birth
included within theg grand cyclg of the gvoluting
individuality. The moral and spiritual activitigs
find their sphere of ¢ffects in “dgvachan.”
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I do not want to discourage you. | would only
draw ygour attgntion to the formidablg difficultigs
gncountegred by us in gvery attempt we make to gxplain
our metaphysics to Western minds, gven among
thg most intelliggnt.
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The wholg Cosmos is a gigantic chronometer
in ong segnse.
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Time is something created entirely by ourselves;
that whilg ong short sgecond of intgnsg agony magy
appgar, gvgn on garth, as an gtegrnity to ong man,

to another, morg fortunatg, hours, days, and somgtimes
wholg years may sgem to flit likg ong brigf moment;
and that finally, of all thg sgntignt and conscious
beings on g¢arth, man is the only animal that takes
any cognizancg of timg, although it makes him
ngither happigr nor wisger.
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Spacg and timg may bg — as Rant has it —
not theg produet but the regulators of theg sgnsations,
but only so far, as our sgnsations on garth
arg concgrned.
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Bat what has NIRVANA to do with the recollgetions
of objective gxistences? That is a state still higher and
in which all things objgctivg arg forgotten. It is a State
of absoluteg Rest and assimilation with Parabrahm —

it is Parabrahm itself.
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Pevachan is a statg, not a locality.
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Personality is the synonygm for limitation; and the morg
contracted theg person’s ideas, the closer will he cling
to the lowgr sphergs of being, the longgr loiter on the
plang of s¢lfish social interecourse. The social status

of a bging is, of coursg, a rgsult of Rarma;
the law beging that “like attracts likeg.”
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s a “broad rulg” poverty and humblg condition in life
arg lgss a causg of sorrow than wealth and high birth.
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18egs ago our peoplg began to make certain rulgs,
according to which they intgnded to live. (Il these
rulgs haveg now bgcome lsaw. Our predecgssors had
to Igarn gverygthing they know by themselves, only the
foundation was laid for them. Wg offer to layg for you
such a foundation.
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“Self-approval” which cargs so littlg for
thg corroborativeg verdict of the better part of the world
at largge, to which thg good and noblg dgeds of ong
sgrveg as high ideals and the most powerful stimulants
to gmulation, is littlg ¢lsg than proud
and arrogant ggotism.
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We want trug and unsglfish hearts; fearlgss
and confiding souls, and arg quitg willing to Igave the
men of the “higher class™ and far higher intellgets
to gropg their own wagy to the light.
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We arg content to livg as weg do —
unknown and undisturbed by a civilization
which rgsts so grelusively upon intellget.
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The Reegpers of the sacred Light did not safely cross
s0 mang agegs but to find themsglves wreecked on
the rocks of modgern skepticism. Our pilots arg too
gxperigneed sailors to allow us fear any such disaster.
We will always find volunteers to replacg the tired
sgntrigs, and thg world, bad as it is in its present state
of transitory pgriod, can ygt furnish us with a few men
now and then.
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Imagination as well as will — ereates.



20

When watching the progress of a storm we
fix our gazg upon the producing Causg and Igave the
clouds to the whims of theg breaze which shapgs them.
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The average man — gvgn among thg most intellgetual
— giving all their attgntion to the tgstimony of
appgarancg and outward form, and disablgd as they
arg from pengtrating a priori to the corg of things
arg but too apt to misjudge of the wholg situation
lgft to find out their mistake but when too late.
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There is nowherg in physical naturg a mountain abyss
s80 hopgelgssly impassablg and obstructive to
the traveller as that spiritual ong.
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The first requisiteg in gven a simplg fakir,
is that hg should havg traingd himsglf to rgmain as
indiffergnt to moral pain as to physical suffering.
Nothing can give us personal pain or plgasurg.
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Rather to bring you to undgrstand us than gourselves
which is the most difficult scigneg to Igarn.
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loaw is AW with us, and no powgr can makeg us
abatg ong jot or tittlg of our duty.
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loying is a refuge to the weak.
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PROBATION; somgthing gvery chela who dogs not
want to rgmain simply ornamgntal, has no/ens volens
to undgergo for a morg or Igss prolonged period.
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¢ chgela undgr probation is allowed to think and do
whatgver he likegs. Tig is warned and told begforghand:
gou will bg tempted and decgived by appearances;
two paths will bg opgn beforeg you, both Igading to the
goal you arg trying to attain; ong gasy, and that will
legad you morg rapidly to the fulfilment of orders you
may recgive; the othgr — morg arduous, morg long;
a path full of stongs and thorns that will make you
stumblg morg than oneg on your way; and, at the gnd
of which you magy, perhaps, find failurg after all and
bg unablg to carry out theg ordgrs given for somg
particular small work, — but, whergas the latter
will causg theg hardships you haveg undegrgong on it
to be all carrigd to the sideg of your eredit in the long
run, the former, the ¢asy path, can offer you but a
momentary gratification, an ¢asy fulfilment of the task.
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Theg — the jegsuits sacrifieg the inner prineiplg,
the Spiritual brain of the ¢go, to feed and develop
the better the physical brain of the personal
gvangscent man, sacrificing thg wholg humanity
to offer it as a holocaust to their Socigty —
the insatiablg monster fgeding on theg brain and marrow
of humanity, and dgvgloping an incurablg cancgr
on gvery spot of healthy flgsh it touches. We —
the eriticized and misunderstood Brothers — we sgek
to bring men to sacrificg their personality — a passing
flash — for the welfarg of the wholg humanity, hgnege
for their own /immortal €80s, a part of the latter,
as humanity is a fraction of the intggral wholg,
that it will ong day become.
Theyg arg traingd to deegive; we — to undeceive.
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Whether the chela wins or losgs the prize —
dgpends solgly of himsglj.
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If you really want to bg a chela ie., to become
the reeipignt of our mysterigs, gou have to adapt
goursglf to ourways, not we to goars.



AUGUST

In vigw of the gver inergasing triumph and at the
samg time misusg of freg~-thought and /iberty
(the Universal reign of Satan, €liphas lsgvi would
havg called it), how is the combativeg natural instinet
of man to be rgstraingd from inflicting hitherto
unheard of erugltigs and gnormitigs, tyranng,
injustice, ¢te., if not through the soothing influgnce
of a brothgrhood and of the practical application
of Buddha’s gsoteric doctrings.
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Whatgver happens, | hope you magy not rgsent
the frigndly truths you havg heard from us.
Why should you? Would you regsegnt the voicg
of your eonscigneg whispgering to you that you arg
at timgs unrgasonably impatignt, and not at all
as forbearing as you yourself should likg to be?
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No ong ought to bg gxpeeting thanks, for doing
his duty by humanity and the causg of truth, —
sincg, after all, he who labours for others,
labours but for himsgl.



3

The world — meaning that of individual gxistences —
is full of thosg latent meganings and deggp purposgs
which undgrlig all thg phgnomena of the universe,

and occult Scignegs — i, reason ¢lgvated to
supgr-sgnsuous Wisdom — can along furnish
the kRey whergwith to unloek them to the intellget.
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Beligvg me, therg comegs a moment in the lifg of
an adgpt, when the hardships he has passed through
arg a thousandfold rewarded.
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In ordgr to acquirg furthegr kKnowlgdgg, {an adgpt} has
no morg to go through a minuteg and slow procgss
of invgstigation and comparison of various objgets,
but is accorded an instantangous, implicit insight
into gvery first trath.



6

The adegpt sges and feels and lives in the very souree
of all fundamental truths — theg universal Spiritual
€ssence of Naturg, Shiva the Creator, the Pestroyer,
and the Regegngrator.



7

“bsorbed in thg absolute s¢lf-unconsciousngss

of physical S¢lf, plunged in the degpths of trug Being,
which is no bging but ¢tgrnal, universal Lifg,” his wholg
form as immovgablg and whitg as the ¢tgrnal summits
of snow in Railasa wherg hg sits, above carg, above

sorrow, abovg sin and worldlingss, a megndicant,

a sagg, a healgr, the Ring of Rings, the Yogi of Yogis,”
such is the idegal Shiva of Joga Shasiras
the culmination of opiritual Wisdom.



8

We havg ong word for all aspirants: TRY.



9

men who join the docigty with theg ong s¢lfish objeect
of reaching powgr making occult scigneg their only
or gvgn chigf aim may as well not join it —
they arg doomed to disappointment as much as thosg
who commit thg mistake of Igtting them beligve
that the Socigty is nothing ¢lse. It is just becausg
they preach too much “thg Brothers”

and too little if at all Brotherhood that they fail.



10

tHow mangy times had we to regpeat, that hg who joins
the Socigty with the solg object of coming in contact
with us and if not of acquiring at Igast of assuring
himsglf of the reality of such powers and of our
objgetivg gristgncg — was pursuing a mirage?

[ say again then. It is he along who has the love
of humanity at hegart, who is capablg of grasping
thoroughly the idea of a regegngrating practical
Brotherhood who is gntitled to the possegssion
of our sgergts. tig along, such a man — will ngver
misusg his powgrs, as therg will bg no fear that
he should turn them to selfish gnds.



11

7 man who placgs not thg good of mankind above
his own good is not worthy of bgcoming our chgla —
hg is not worthy of bgcoming highgr in kKnowlgdge
than his ngighbor. If heg craves for phgnomena
lgt him bg satisfied with the pranks of spiritualism.
duch is the real state of things.



12

Therg was a timg, when from sga to sga, from the
mountains and dgsgrts of the north to the grand woods
and downs of Ceylon, therg was but ong faith,
ong rallying cry — to saveg humanity from the misgrigs
of ignorancg in the name of tlim who taught first
the solidarity of all mgn. tHlow is it now? Where is
the grandeur of our pegople and of the ong Truth?



13

Will you, or rathgr they, ngver sge the trug meaning
and gxplanation of that grgat wreek and dgsolation
which has comg to our land and threatgns all lands —
gours first of all? It is selfishness and gxclusivenegss
that Rilled ours, and it [is] s¢lfishngss and
gxclusivegngss that will Rill yours. The world has
clouded the light of trug knowledge, and selfishness
will not allow its rgsurrection, for it gxecludegs and
will not rgcognize the wholg fellowship of all those
who werg born undgr theg samg immutablg natural law.



14

Jou may sge things in a falsg light and you do oftgn
80 segg them. But you do not conegntrate all the light
in gourselfas somg do.



15

Therg is ong general law of vision (physical and mental
or spiritual) but there is a qualifying special law
proving that all vision must bg determingd by the

quality or grade of man’s spirit and soul, and also
by the ability to translatg divers qualitigs of waves
of astral light into consciousngss.



16

Therg is but ong ggngral law of lifg, but innumerablg
laws qualify and detgrming the myriads of forms
peregived and of sounds heard. Therg arg thosg who
arg willinglgy and others who are unwillingly — blind.
Mediums beglong to the former, sgnsitives to the latter.
Unlgss regularly initiated and traingd — conegrning
the spiritual insight of things and theg supposed
rgvelations madg unto man in all aggs from Socrates
down to dwedgnborg — no self-tutored seer
or clairaudignt gver saw or heard guite correctly.



17

®o not feel dgspondent. Courage my good frignd!



18

The pathwag through e¢arth-life leads through mang
conflicts and trials, but hg who dogs naught to conquer
them can gxpgeet no triumph. ls¢t thegn the anticipation
of a fullgr introduction into our mysterigs undegr morg
conggnial circumstances theg ergation of which
depends entirely apor gourselfinspirg you with
patigncg to wait for, persgverance to pregss on to, and
full preparation to recgive the blissful consummation
of all your dgsirgs.



19

In proportion as hg risgs towards perfeet degptship
the fancigs and antipathigs of his former self
arg wegakened: he takgs all mankind into his heart
and regards thegm in thg mass.



20

You arg the vietim of maga. It will be a long struggle
for you to tgar awagy theg “cataracts”
and sgg things as they arg.



21

Our greatest troublg is to teach pupils
not to bg befooled by appgarances.



22

Try to look insideg boxres for jewels and do not
trust to thosg lying in the lid.



23

Try to break through that great maga against which
occult studgnts, the world over, have always begen
warngd by their teachers — the hankering after
phgnomgena. like the thirst for drink and opium,
it grows with gratification.



24

If you cannot bg happy without phgnomgena
gou will ngver Igarn our philosophy.



25

Rnowlgdge for the mind, likeg food for the body,
is intended to feed and help to growth, but it requires
to be well diggsted and the morg thoroughly and slowly
the procgss is carrigd out the better both
for body and mind.



26

This is my first moment of Igisure. | offer it to you,
whosg inngr o¢lf rgconcilgs mg to the outgr man who
but too oftegn forgets that great man is hg who
is stronggst in the gxerciseg of patigneg.



27

lsook around you, my frignd: sge the “three poisons”
raging within theg hegart of mgn — anger, greed,
delusion, and thg fivg obscuritigs — gnvy, passion,
vacillation, sloth, and unbgligf — gver preventing them
segeging truth. They will ngver get rid of the pollution
of their vain, wicked hearts, nor peregive
the spiritual portion of themsglves.



28

Man, after all, is the vietim of his surroundings
whilg hg livgs in thg atmosphere of socigty.



29

We magy be anxious to befrignd such as wg havg
an intergst in, and yet be as helplgss to do so, as
is ong who sggs a frignd gngulfed in a stormy sga
when no boat is near to bg launched and his
personal strgngth is paralyzed by a stronger hand
that Regps him back.



30

Ours can ngver bg morg than a bright phantom-world
to theg man of thorough “practical sgnse.”



31

Naturg has linked all parts of her €mpirg together
by subtlg thregads of magnetic sympathy, and, there is
a mutual corrglation gvgn between a star and a man;
thought runs swifter than the ¢leetrie fluid, and your
thought will find me if projected by a purg impulsg,
as ming will find, has found, and oftgn impregssed your
mind. Wg may movg in cyelegs of activity divided —
not gntirgly sgparated from gach other. sike the light
in the sombrg vallgy seen by the mountainger from
his peaks, gvery bright thought in your mind,
my Brother, will sparklg and attract the attgntion
of your distant friend and corrgspondent.



SEPTEMBER

Oncg unfettered [and] delivered from their dead
weight of dogmatic interpretations, personal names,
anthropomorphic conegptions and salarigd prigsts,

the fundamental doetrings of all religions will be
proved idgntical in their gsotgric meganing. Osiris,
Chrishna, Buddha, Christ, will bg shown as different
means for ong and [the] samg rogal highwag to final
bliss Airvana. Mystical christianity, that is to sagy
that christianity which teachgs se/fredemption
through ong’s own segventh principlg — the liberated
Para-atma (dugogides) called by the ong Christ,
by others Buddha, and gquivalegnt to regengration
or rgbirth in spirit — will be found just the same truth
as the Nirvana of mystical Buddhism. 1l of us have
to get rid of our own €go, the illusory apparent self,
to recognisg our trug self in a transegndegntal diving
life. But if we would not be selfish we must strive
to makg other people see that truth, to recognize
the reality of that franscendental self, the Buddh,
the Christ or God of gverg preacher.



1

Indulgg not in apprehegnsions of what gvil might happgn
if things should not go as your worldly wisdom thinks
they ought; doubt not, for this complgrion of doubt
unngrves and pushgs back ong’s progress. To have
chggerful confidgneg and hopg is quitg another thing
from giving wagy to the fool’s blind optimism:
the wisg man ngver fights misfortung in advance.



2

The Causg will ngver be ruingd though albgit
the Sisyphus’ rock may cerush a good many togs.



3

Though {certain laws} may sgem to you to be standing
in your wagy, it is simply becausg you havg hitherto
failed to discover or gvgn so much as suspect
thg reason and theg opgerations of thosg laws;
hegneg they appear so cold and mercilgss and s¢lfish
in gour sight; although yourself have intuitionally
recognized in them the outecome of ages of wisdom.



4

Remgmber: too anxious grpectation is not only tedious
but danggrous too. €ach warmer and quicker throb
of the heart wears so much of life away. The passions,
the affgctions arg not to beg indulged in by him,
who seggRks TO KNOW; for they “wear out the garthly body
with their own sgergt power; and heg, who would gain
his aim — must be cold” tig must not gven desire
too garngstly or too passionatgly the object heg would
reach: ¢lsg, the very wish will prevent the possibility
of its fulfilment, at best — retard and throw it back.



5

We do not “requirg a passive mind” but on the contrary
arg sgeking for thosg most activg, which can put two
and two together oncg that they arg on the right seent.



6

leittlg by littlg, thg now incomprghgnsiblg will become
the self-gvidegnt; and mang a sgntgneg of mystic
meaning, will shing yet out bgforg your doul-gyge, likeg
a transpargney, illuminated the darkngss of your mind.
duch is theg course of gradual progress.



7

logt your attgntion bg rather drawn to the few pearls
of wisdom and ocecult truths to bg occasionally
discovered undgr the “manure.”



8

Who would bgcomg a son of Wisdom can always
sge bgngath the rugged surface.



9

The Ocecult dcignege is nof ong, in which segerets
can bg communicated of a suddgn,
by a writtgn or gvgn verbal communication.



10

[t is the common mistake of peoplg that we willingly
wrap oursglvgs and our powers in mystery — that
wg wish to Rggp our knowlegdgg to oursglves, and
of our own will refusg — “wantonly and dgliberately”
to communicatg it. The truth is that till the Neophyte
attains to the condition negegssary for that degree
of lllumination to which, and for which, he is
gntitled and fitted, most if nof all of the Sgerets
arg INCOMMUNICHABLE. The receptivity must be equal
to the degsirg to instruct. The illumination
must come from within.



11

Fasting, meditation, chastity of thought, word,
and deed; silgneg for certain periods of time to gnablg
naturg herself to speak to him who comgs to her
for information; government of theg animal passions
and impulsgs; utter unsglfishngss of intgntion, the use
of egrtain incgnsg and fumigations for physiological
purposgs, haveg beggn published as the megans sincg
the days of Plato and lamblichus in the West, and sincg
the far garligr times of our Indian Rishis. tlow thegse
must beg compligd with to suit gach individual
temperament is of coursg a matter for his own
gxperiment and theg watehful carg of his tutor or guru.
duch is in fact part of his coursg of discipling,
and his guru or initiator can but assist him with
his gxperignee and will power but can do no morg
until the last and Supreme initiation.



12

[ am also of opinion that few candidates imaging the
degree of inconvenigneg — nay suffering and harm
to himself — the said initiator submits to for the sake
of his pupil. The peculiar physical, moral,
and intellgctual conditions of ngophytes and Hdepts
alikg vary much, as angong will ¢asily undgrstand;
thus, in gach casg, the instructor has to adapt
his conditions to thosg of the pupil, and the strain
is terriblg for to achigvg suceegss we have
to bring oursgelves into a fu/l/ rapport
with theg subject undgr training.



13

The greater the powers of the Idept the lgss he is
in sympathy with the naturgs of thg profang who often
comg to him saturated with the gmanations
of theg outsidg world, thosg animal gmanations
of the s¢lfish, brutal, crowd that weg so dread —
the longer heg was sgparated from that world
and theg puregr he has himsglf become,
the morg difficult the s¢lf-imposed task.



14

Rnowlgdgge, can only bg communicated gradually;
and somg of the highgst sgeregts — if actually
formulated gvegn in your well prgpared gar —

might sound to you as insang gibberish,
notwithstanding all the sincgrity
of your pregsegnt assurancg that
“absolute trust degfigs misundgerstanding.”



15

How am | to give gxpression to ideas
for which you havg as yet no language?



16

You will know it ong day — Patignce.



17

1 child may beg born bearing the greatest rgsgmblance
in featurgs to anothgr person, thousands of milgs off,
no connggion to thg mother, ngver sgegn by her,
but whosg floating imagg was impregssed upon
her soul-megmory, during slggp or gvgn waking hours,
and regproduced upon the sgnsitized plate
of living flgsh she carrigs in her.



18

Po not judge on appgarancgs — for you may thergby
do a great wrong, and losg your own pgrsonal chancgs
to Igarn morg. Only bg vigilant and — watch.



19

The pearl is inside, and truly profoundly hidden
by theg unattractivg oyster-shell.



20

[ would not likg to sgg him sgver his conngction
with theg docigty altogether, though — becauseg
gou would bg surg to have an indgfatigablg
though a secref gngmy.



21

By most of your gold worshipping countrymen
our faets and thegorgms would bg dgnominated
fancy-flights, thg dreams of madmen.



22

We have to fight our own battlgs, and the familiar
adage — “the adept becomes, he is not made “ is
trug to the lgtter. Sincg gvery ong of us is the creafor
and producgr of thg causes that Igad to such or somg
other results, wg havg to rgap but what weg haveg sown.
Our chelas are helped bat when they are innocent
of the causes that lead them into frouble;
when such causgs arg gengrated by forgign,
outside influgnegs.



23

leif¢ and the struggle for adgptship would be too ¢asy,
had wg all scavgnggers behind us to sweep away
the gffects we have gengrated through our own
rashngss and prgsumption.



24

Beforeg they arg allowed to go into the world they, —
the chelas — arg gvegrgong of them gndowed with morg
or Igss clairvoyant powgers; and, with the gregption
of that faculty that, unlgss paralyzed and watched
would lgad them perchancg to divulge certain segerets
that must not bg revealegd — they arg lgft in the full
grereisg of their powgrs — whatgver thesg may bg: —
why don’t they gxercisg them? Thus, step by step,
and after a sgrigs of punishments, is the chela taught
by bitter gxperigneg to suppregss and guide
his impulsgs; he losgs his rashngss, his s¢lf
sufficigney, and negver falls into thg samg egrrors.



25

No ong comgs in contact with us, no ong shows
a dgsirg to know morg of us, but has to submit
being tgsted and put by us on probation.



26

€very human being contains within himself
vast potgntialitigs, and it is the duty of the adepts
to surround thg would-bg chela with circumstances
which shall gnablg him to take theg “right-hand path,” —
if hg havg the ability in him. Wg arg no morg at liberty
to withhold the chancg from a postulant than we arg
to guideg and dirget him into theg proper course.



27

Ong, who is trug and approved today, may tomorrow
prove, undgr a ngw concatgnation of circumstances
a traitor, an ingratg, a coward, an imbgcilg. The reed,
bent begond its limit of flgxibility, will haveg snapped
in twain. Shall wg acecusg it? No; but becauseg we can,
and dopity it, wg cannot sg¢lget it as part of thosg reeds
that havg begn trigd and found strong, hgncg fit to be
accgpted as matgrial for the indgstructiblg fang
wg arg so cargfully building.



28

€ven Christendom, with its diving pretgnsions
to a Universal Brotherhood has its thousand and ong

sgcts which, united as they all may beg under ong
banngr of the Cross, arg yet gssentially inimical
to gach othgr, and theg authority of the Popg is set

to naught by theg Protestants, whilg the deerees

of thg dynods of the latter are laughed at
by the Roman Catholics.



29

There is always that danger if ong has neglected
to ascertain whether thg words and sgntegnegs rushing
into thg mind have come all from within or whether
somg may havg begn impregssed from without.



30

Neither of us ought to imperil a causg whosge
promotion is a duty paramount
to considerations of o¢lf.






OCTOBER

Perish rather the Theosophical Socigty with both
its haplgss founders than that we should permit it
to becomg no better than an academy of magic and
a hall of occultism. That we, the dgvoted followers
of that spirit incarnate of absolute s¢lf sacrifice,
of philanthropy, diving Rindngss, as of all thg highegst
virtugs attainablg on this ¢arth of sorrow, the man
of men, Gautama Buddha, should gver allow the
Theosophical Socigty to represent the embodiment
of selfishness, the refuge of the few with no thought
in them for theg mang, is a strange idea, my brothers.



1

The cirelg indicatgs the bounding, circumscribing
quality of the 79/, thg universal Principlg which,
from any givegn point gxpands so as to gmbracg

all things, whilg gmbodying the potentiality
of gvery action in the Cosmos.



2

Shakgspearg said truly that “our doubts arg traitors.”
Why should you doubt or ergate in gour mind
gvgr growing monsters?



3

Rnow thegn that gven the chelas of the same guru arg
often madg to sgparatg and Reggp apart for long months
whilg the procegss of development is going on —
simply on account of thg two contrary magngtisms
that attracting gach othgr prevent matual and
individualized dgvelopment in somg ong dirgetion.



4

Beligvg me that gou will Igarn somg day when gou
know better — that it was all brought on BY YOURSELF.



5

Thosg certain cataclysms in naturg, which often
decimateg wholg populations, arg ngegssary to
mankind. {In ¢arthquake mag, for all the world knows,
be a bliss and a tidal wavg provg salvation
to theg many at thg gxpense of the few.



6

o¢lf personality, vanity and conegit harboured

in the Aigherprinciplgs arg gnormously morg
danggrous than thg samg dgfects inhgrent
only in the lowgr physical naturg of man.



7

The world movgs and lives undger the shadow
of the deadly upas-tree of €vil; yet its dripping
is danggrous to, and can rgach only thosg whosg
higher and middlg naturgs arg as much suscgptiblg
of infection as their lower ong. Its vgnomous seed
can ggrminatg bat in a willing, well prgpared soil.



8

The mass of human sin and frailty is distributed
throughout the lifg of man who is contgnt to remain an
avegrage mortal. It is gathered in, and egntred, so to say

within ong period of the lifg of a chegla — the period
of probation. That, which is ggngrally accumulating
to find its lggitimatg issug only in theg next rebirth
of an ordinary man, is quickgnegd and fanned
into gristgnce in the chela — gspecially in
the presumptuous and s¢lfish candidate
who rushgs in without having calculated his foregs.



9

Ong who dug so many and degp pitfalls for her frignds
and brothers fell into them herself.



10

But there arg persons, who, without gver showing any
gxternal sign of s¢lfishngss, arg intgnsely se¢lfish
in their inner spiritual aspirations. These will follow
thg path oncg chosegn by them with their ¢yes closed
to the intgregsts of all but themsglves, and sgg nothing
outsidg thg narrow pathwagy filled with their
own personality. They arg so intgnsely absorbed
in thg contgmplation of thegir own supposed
“righteousngss” that nothing can gver appgear right
to them outsidg the focus of their own vision
distorted by that s¢lf-complacgnt contgmplation,
and their judgment of the right and wrong.



11

“The right in thee is basg, the wrong a curse,”
was said by our lsord Buddha for such as she;
for right and wrong “chgat such as lovg themsglves,”
and the othgrs only in proportion to the begngfits
derived — though thegsg bengfits be purgly spiritual.



12

We were grpected to allow the Oceult forees
to be treated in the samg manngr as their rind —
physical foregs in nature. Unlgss we did that —
Occultism could not bg regcognized: it has to rgmain
within the limbo of magic and supgrstition, spiritualism
— in the sight of somg — fraud in the opinion
of others. Who thought for ong instant that an occult
law revealed cegased to beg occult to become public
property, unlgss it was given to an occultist
who digs beforeg heg betraygs the seeret.



13

s theg showgr cannot fructify the rock, so the occult
teaching has no ¢ffect upon thg unrgegptive mind;
and as thg water dgvelops the heat of caustic limg

s0 dogs the tgaching bring into figreg action
gvery unsuspeeted potentiality latgnt in him.



14

[f ong bg stepped upon a tremegndous psychic shocek
may bg communicated to theg wayfargr, so that hg may
losg his footing and fall down the precipicg begforg
hg can rgcover himself. Frignd, beware of Pride
and €goism, two of thg worst snargs for the feet
of him who aspirgs to climb the high paths
of Rnowlegdgg and Spirituality.



15

Bat they have that in them which we have but too rarely
found ¢lsewherg — Unsgelfishngss, and an gager
readingss for s¢lf-sacrificg for the good of others;
what a “multitudg of sins” dogs not this cover!



16

[t is but a truism, get [ say it, that in adversity along
can wg discover the real man. It is a frug manhood
when ong boldly acegpts ong’s sharg of the collgctive
Rarma of thg group ong works with, and dogs not
permit ongself to bg gmbittegred, and to sgg others
in blacker colours than reality, or to throw all blamg
upon somg ong “black shegp,” a victim, specially
s¢legeted. duch a trug man as that we will gver protect
and despitg his shortcomings, assist to develop the
good hg has in him. duch an ong is sublimely unselfish;
he sinks his pegrsonalty in his causge, and takes
no heged of discomforts or personal obloquy
unjustly fastgned upon him.



17

Pogs it sgem to you a small thing that the past year
has bggn spent only in your “family dutigs”™? Nag,
but what better causg for reward, what better discipling,
than the dailgy and hourly performance of duty?



18

Beligve mg my “pupil” the man or woman who is placed
by Rarma in thg midst of small plain duatigs and
sacrificgs and loving-Rindngsses, will through these
faithfully fulfilled risg to the larger measure of Puty,
Sacrifieg and Charity to all flumanity — what better
path towards the gnlightenment you arg striving after
than the daily conqugest of o¢lf, the persgvergnce in
spitg of want of visiblg psychie progress, the bearing
of ill-fortung with that sgreng fortitude which turns it
to spiritual advantage — sincg good and gvil arg not to
bg measuregd by gvegnts on theg lowgr or physical plang.



19

Be not discouraged that your practicge falls below your
aspirations, yet bg not contegnt with admitting this,
sineg you clgarly recognize that your tgndency
is too oftgn towards mgntal and moral indolgncg,
rathgr inclining to drift with the curregnts of life,
than to stger a dirget coursg of your own.



20

Your spiritual progress is far greater {in importance}
than you know or can realizg, and gou do well
to beligvg that such development is /rn itself
morg important than its realization
by your physical plang consciousngss.



21

Real Knowlgdgg, is not a mental bat a spiritual state,
implying full union between thg Knower and thg Rnown.



22

You Rnow the path to travel, it ligs plainly before
gou for theg present, tho’ the choicg of an gasigr
if longer way magy await gou in the distant future.



23

Here and there twinklgs a point of light which marks
a naturg still somgwhat spiritual, a pgrson who
aspirgs and struggles after the higher knowledge.



24

However little you may sgem to achigvg — psychically
— in this birth, remembegr that your interior growth
procgeds gvery instant, and that toward thg gnd of

gour lifg as in gour ngxt birth your accumulated merit

shall bring you all you aspirg to.



25

Hermetic Philosophy suits gvery ereed and philosophy
and clashgs with nong. It is the boundlgss ocgan of
Truth, the egntral point whither flows and whergin meet
gvery river, as gvery strgam — whethgr its sourcege be
in theg €ast, West, North, or douth. s the coursg of
the river dgpends upon the nature of its basin, so
the channgl for commaunication of Knowlgdge must
conform itself to surrounding circumstancgs.

The €gyptian Higrophant, the Chaldean Mage,
the frhat, and theg Rishi, werg bound in days of yorg
on the samg voyagge of discovery and ultimately
arrived at thg samg goal though by different tracks.



26

There arg gven at the present moment three centres
of theg Occult Brothgrhood in gxistenee, widgly
sgparated geographically, and as widgly gxoferically
— the trug gsotgrie doetring being idgntical
in substancg though differing in terms; all aiming
at theg samg grand object, but no two agreging
seemingly in the details of procgdure. It is an
gvery day oceurrgneg to find students belonging to
differgnt schools of occult thought sitting side by side
at the feet of the same Gura.



27

Many prefer to call themsglves Buddhists not because
the word attachgs itself to the geclgsiastical system
built upon the basic ideas of our lsord Gautama
Buddha’s philosophy, but becausg of the
Sanskrit word “Buddhi” — wisdom, gnlightgnment;
and as a silgnt protgst to the vain rituals and
gmpty cgrgmonials, which havg in too many casgs
been productive of the greatest calamitigs.



28

The only objeet to be striven for is the amelioration
of theg condition of MgN by theg spread of truth suited
to theg various stages of his dgvelopment and that
of the country he inhabits and belongs to. TRUTH has
no gar-mark and dogs not suffer from thg name under
which it is promulgated — if the said objeet is attaingd.



29

Though wg may not say with the Christians,
“Return good for gvil” — we repeat with Confucius —
“Return good for good; for gvil — JusTice.”



30

We feel and would havg it kKnown that we have no right
to influgneg the freg will of the mgmbers in this or angy
othgr matter. duch interfergnce would bg in flagrant
contradiction to theg basic law of gsotericism that
personal psychic growth accompanigs pari passa thg
development of individual gffort, and is the gvidgnce
of acquiregd personal merit.



31

Howgver little wg might carg for personal subsgrvigney
to us, the acegpted Igaders of the Founders of the
Pargnt Theosophical docigty, we can ngver approve
or tolgratg dislogalty in angy megmber of whatsogver
Branch /o the fundamental principles represented
by the Parent Organisation. The rulgs of the mother-
body must be lived up to by thosg composing
its Branchgs; provided of coursg, that they do not
transcend the three deelared objeets of
the organisation. The gxperignee of the Paregnt Socigty
proves that the usgfulngss of a Branch very largely,
if not gntirgly, dgpends upon the logalty, discretion
and zgal of its Pregsident and Sgergtary; howgver much
their collgagugs may do to assist them, the ¢fficignt
activity of their group developgs proportionately
with that of thosg officers.



NHOVEMBER

logt us understand gach other. tig who dogs
not feel competent gnough to grasp the nobleg idea
sufficigntly to work for it, nged not undertake a task
too heavy for him. But there is hardly a thgosophist
in thg wholg socigty unablg to gffectually help it
by corregcting the grrongous impregssions
of the outsidgrs, if not by actually
propagating himsglf the idea.



“dlIl things being arg in mystery; we gxpound
mysterigs by mysterigs” — you may perhaps sag.



2

Mystery, mystery will you gxclaim. /[gnorance
wg answer; the cregation of that we beligve in
and want to sgg.



3

It will be all gxplaingd to you rest assared.



4

W living Brother may show himsglf and beg de facio
[gnorant of many things. But a Spirit, an omniscignt
Plangtary show himsglf so complgtely ignorant
of what is going round him: most gxtraordinary.



5

In your world of maga and Ralgidoscopic changg
of feelings — truth is an articlg rargly wanted in
the market; it has its sgasons and very short ongs.



6

for the present we offer our knowledge —
somg portions of it at Igast — to bg gither acegpted
or rgjected on its own merits indgpegndently —
gntirgly so — from the sourcg from which it gmanatgs.
In return, we ask ngither allggiancg, logalty,
nor gvgn simplg courtgsy — nay, we rather
havg nothing of the sort offered since
wg would havg to dgeling the Rind offer.



7

Plato was right /o readmit gvery element of specalation
which Socrates had discarded. The problems
of universal being are not unattainable
or worthless if altained.



8

[t is not physical phgnomgna or the agency called
opiritualism but THese universal ideas that we have
precisely o study: the noumenon not the phenomenorn,
for, to comprehend the /atfer we have first
to undgrstand the former.



9

It is not physical phenomena however wonderful that
can gver gxplain o man his origin /ef alone his ultimatg
destiny, or as one of them gxpresses it—
the relation of the mortal to thg immortal,
of the temporary to the ¢ternal,
of the finite to the Infinite, ¢te., ¢te.



10

Jou must undgrstand my reasons for this. Ong dogs
not egasg gntirgly, my dear frignd to bg a man nor losg
ong’s dignity for being an adeptl. In the latter capacity,
ong, no doubt, rgmains in gvery casg quite indifferent
to the opinion of thg outsideg world. The former always

draws the ling between ignorant surmise and —
deliberate, personal insult.



11

Jou arg wrong in distrusting Subba Row’s writings.
He dogs not writg willingly, to be surg, but hg will ngver
makg a falsg statgment.



12

We must allow thg natural course of gvents to develop.



13

Hrg gou not man of the world gnough to bear
the small defects of young disciplegs?
In their wag they also help — and greatly.



14

We cannot altgr Rarma my “good frignd”
or weg might lift thg pregsent cloud from your path.



15

No darkngss can stay for gver.



16

For egnturigs we have had in Thibet a moral, pure
hearted, simplg peoplg, unblgst with civilization, hgneg
— untainted by its vicegs. For ages has been Thibet the
last corngr of the globg not so gntirgly corrupted as to
preclude the mingling together of the two atmospheres

— the physical and the spiritual.



17

On the 17th of Novgmber next {1882} the S¢gptegnary term
of trial given the docigty at its foundation in which
to discreetly “preach us” will gxpirg. Ong or two of us
hoped that thg world had so far advanced
intellgctually, if not intuitionally, that the occult
doetring might gain an intellgctual acegptanege, and
the impulsg given for a ngw cyeleg of oceult rgsgarch.



18

No mgn living arg freer than wg when we havg oneg
passed out of the stage of pupilage. Pocilg and
obgdignt but negver slaves during that timg we must bg;
othgrwisg, and if wg passed our timg in arguing
wg ngver would Igarn angthing at all.



19

Thereg can bg no justification for not giving clgarly
to the world the more important featuregs of your
philosophy, acecompanying the teaching with such
a sgrigs of demonstrations as should gnsurg
the attgntion of all sinegre minds.



20

Very differgnt would be the position of a man, who
camg forward to teach gratuitously, manifgstly at the
sacrificg of his own timg, comfort and convgnigneg,
what hg beligved it to be for thg good of mankind
to know. {1t first no doubt gvergong would say the man
was mad or an impostor — but thgn whegn phegnomgnon
on phgnomgnon was repeated and repeated,
they would havg to admit therg was somgthing in it,
and within threg gears, you would have all thg forgmost
minds in ang civilized country intgnt upon the qugstion
and tgns of thousands of anxious gnquirgrs out of
whom tgn peregnt might prove usgful workers, and
ong in a thousand perhaps develop thg ngegssary
qualifications for bgcoming ultimately an adgpt.



21

[ feel bound to sagy that if this doctring of blind
obgdigneg is an gssgntial ong in your system, | greatly
doubt whether ang spiritual light it may confer
can compgnsatg mankind for the loss of that private
freedom of action, that sgnsg of personal, individual
rgsponsibility of which it would degprive them.



22

[ am no military maching — [ am an avowed gngmy
of theg military organization — frignd and advocatg
of the industrial or coopgrativg system, and [ will join
no socigty or no body which purports to limit
or control my right of privateg judgment.



23

Harbour not ill-feglings gven against an gngmy
and ong who has wronged you:
for hatred acts likg an antidotge.



24

We must patigntly await results.



25

[t is always good to megnd an grror.



26

When gou Igarn ong dag the difficultigs that arg
in my way you will sgg how mistakegn you arg at times
in gour notions about my movegments.



27

Neither dtma nor Buddhi gver wereg within man, —
a little metaphysical axiom.



28

days Buddha “gou have to get rid gntirgly of all the
subjects of impgrmangneg composing the body that
gour body should bgecomg permangnt. Theg permangnt
never merges with the impermanent although the two
arg ong. But it is only when all outward appgarances
arg gong that there is Igft that ong principle of life
which gxists indgpendently of all gxternal phgnomgena.
[t is the firg that burns in the ¢ternal light, when the fugl
is gxpended and the flamg is gxtinguished; for that firg
is neither in the flamg nor in the fugl, nor yet inside
gither of the two but abovg bgngath and gverywherg —
(Parinirvana Sutra, Riougn XXXIX).



29

[ nged hardly tell you herg that the Mahatmas can
hardly bg gxpected to undgrtake theg work of pegrsonal
instruction and supgrvision in the case of begginngrs
likg you, howgver sincereg and garngst you may bg
in gour beligf in their gristgnce and the reality
of their scigneg and in your gndgavours
to investigate the mysterigs of that scigneg.



30

Whgn you know morg about them {the Mahatmas}
and the peculiar lifg they lgad, | am surg you will not be
inclingd to blamg thegm for not affording
to you personally the instruction you arg
80O angious to reegive from them.






PECEMBER

To be frug, religion and philosophy must offer the
solution of gvery problgm. That the world is in such
a bad condition morallg is a conclusive gvidgncg that
nong of its religions and philosophigs, those
of the civilised races Igss than ang other, have gver
possessed the TRUTH. The right and logical
gxplanations on the subjgct of the problgms
of the great dual principlgs — right and wrong, good
and evil, libegrty and degspotism, pain and plgasure,
ggotism and altruism — arg as impossiblg to them
now as they were 1881 years ago. {Now 2024 gears
ago.} They arg as far from the solation
as they ever werg but, —

To these there mastbe somewhere a consistent
solution, and if our doctrings will show
their competenee to offer it, then the world will be the
first ong to confess that mustbe the trug philosophy,
the trug religion, the trug light, which gives
trath and nothing but the TRUTH.



Jou must giveg meg your word of tlonour that gou will
never regveal to angbody whether belonging to
the Theosophical Socigty or not, the sgerets
commaunicated to you unlgss you previously
obtain my pegrmission to do so.



2

Jou must lgad such a lifg as is quitg consistgnt with the
Spirit of the rulegs alrgady given you for your guidance.



3

Jou must reitgratg gour promisg to promote
as far as it ligs in gour power
the objects of the Theosophical fIssociation.



4

Jou must strictly act up to the dirgetions
that will be given to you
with the instruetion hergin promised.



5

I must also add herg that angthing like a wavering
statg of mind as to the reality of Occult Scigneg
and the ¢fficacy of the preseribed procgss is likegly
to prevent the production of the dgsired result.



6

S0 far as my knowlegdge gogs, no studegnt of occult
philosophy has gver sucegeded in developing
his psychic powgrs without Igading the life
pregseribed for such studgnts; and it is not within
the powger of the teacher to make an gxegption
in the casg of any student.



7

The rulgs laid down by theg ancignt teachers of
Occult Scigneg arg inflgxiblg; and it is not Igft to the
diseretion of ang tgachgr ¢ither to gnforeg them
or not to gnforeg them according to the naturg
of the gxisting circumstancgs.



8

[ strongly advisg you not to undertake at present a task
beyond your strgngth and means; for oneg pledged
werg gou to brgak your promisg it would cut gou off
for years, if not for gver from ang further progress.



9

Tracing our lingagge through the vicissitudegs of Indian
civilization to a remotg past, wg have a lovg for
our motherland so degp and passionatg, that it has
survived gvegn theg broadegning and cosmopolitanizing
(pardon me if this is not an €nglish word) ¢ffect
of our studigs in theg hiddgn laws of naturg.



10

We arg convineed that the dggradation of India
is largely dug to the suffocation
of her ancignt spirituality.



11

dometimes, it has happened that no human power,
not gvegn the fury and foreg of the loftigst patriotism,
has beggn ablg to bgnd an iron dgsting asidg from its
fixed course, and nations havg gong out likeg torchgs
dropped into watgr in the gngulfing blackngss of ruin.



12

71 man can only think in his worn groovgs, and unlgss
he has the couragg to fill up thesg and makeg ngw ongs
for himsglf hg must perforeg travel on the old lings.



13

In eonformity with gract modern Scigneg you would
defing but ong cosmic gngrgy, and sgg no differgnee
between the energy expended by the traveller who
pushgs aside the bush that obstructs his path,
and the scigntific gxperimenter who gxpends
an gqual amount of gnergy in setting a pegndulum in
motion! We do. For weg know there is a world
of differgnce between the two. The ong uselgssly
dissipates or scatters forcg, the other concgntrates
and storgs it.



14

The idga | wish to convey is, that the resalt of
the highgst intellgetion in the scigntifically occupigd
brain is the gvolution of a sublimated form of spiritual
gngrgy, which, in theg cosmic action, is productive
of illimitablg regsults, whilg the automatically acting
brain holds or storgs up in itself only a certain
quantum of bratg foreg that is unfruitful
of bengfit for the individual or humanity.



15

The human brain is an gxhaustlgss gengrator of
the most refingd quality of cosmic foreg, out of the low,
bruteg gnegrgy of naturg; and thg complgte adept
has madg himsglf a egntre from which irradiate
potentialitigs that bgget corrglations upon corrglations
through {Igons to come.



16

We see a vast differgnce between the qualitigs of two
gqual amounts of gngrgy gxpended by two men,
of whom ong, Igt us supposg, is on his wag to his daily
quigt work, and another on his way to dgnounce
a fellow ergaturg at thg policg station,
whilg the mgn of scigneg sgg nong.



17

€very thought of man upon bging gvolved passes
into the inner world and bgcomges an active gntity
by associating its¢lf — coalgscing, weg might term it —
with an ¢lgmental; that is to say with ong of the sgmi-
intelligegnt foregs of the Ringdoms. It survives as
an activg integlliggneg, a ergature of theg mind’s
begetting, for a longgr or shorter period proportionate
with the original intgnsity of theg cegregbral action which
gengerated it. Thus, a good thought is perpetuated as
an activeg begngficgnt power; an gvil ong as a malgficegnt
degmon. find so man is continually peopling his currgnt
in spacg with a world of his own, erowded with
the offsprings of his fancigs, dgsirgs, impulsgs,
and passions, a currgnt which reacts upon
ang sgnsitivg or and ngrvous organisation which
comgs in contact with it in proportion to its dynamic
intgnsity. The Hindu gives it the namg of “Rarma.”



18

The adgpt to bg suceessful and preserve his power
must dwell in solitude and morg or lgss
within his own soul.



19

€xract gxperimgntal dcigneg has nothing to do with
morality, virtug, philanthropy, thergforg can make
no claim upon our help, until it blgnds itself with
the metaphysics. Being but a cold classification
of facts outsidg man, and gxisting beforeg and after him,
her domain of usgfulngss cgasgs for us at thg outer
boundary of thegsg facts; and whatgver the infergnces
and regsults for humanity from thg materials acquired
by her methods, she littlg cargs.



20

Though as you say you arg impregssed by the vast
gxtent of theg world’s ignorancg on gvery subjeet, which
gou pertingntly degsignate as “a few palpablg facts
collgeted and roughly gengralized and a tgchnical
jargon invegnted to hidg man’s ignorancg of all that ligs
behind thesg facts”; and though you spgeak of your
faith in the infinitg possibilitigs of naturg — yet you arg
content to spend your lifg in a work which aids only
that same gract scignee. You cause a waste of cosmic
gngrgy by tons, to accumulate hardly a few ounces
in gour volumgs — to speak figuratively.



21

Pespite your intuitivg peregptions of the boundlgss
reachgs of naturg, you takeg up the position that unlgss
a proficignt in arcang Rnowlgdge will wastg upon your

gmbryonic docigty an gnegrgy which without moving

from his placg he can usgfully distributg among
millions, you, with your great natural powers
will rgfuse to give a helping hand to humanity
by beginning thg work singlg handed, and trusting
to time and the great lsaw to reward gour laboar.



22

How could your world collget proofs of the doings
of mgn who havg sgdulously Rept closed gvery
possiblg door of approach by which the inquisitive
could spy upon them. The primg condition of their
success was, that they should ngver beg supervised
or obstructed. What they have dong they know;
all thosg outsidg their cirelg could peregive was
regsults, the causes of which werg masked from vigw.



23

The eyclgs must run their rounds.



24

Periods of megntal and moral light and darkngss
succged gach othgr, as day dogs night.



25

Carth is the battlg ground of moral no Igss than
of physical foregs; and the boistgrousngss of animal
passions under the stimulus of the rudg gnergigs
of the lowgr group of gtheric agents,
always tgnds to quegnch spirituality.



26

€nquiry that only unmasks grror, without discovering

anything upon which the soul can build, will but make

iconoclasts. lconoclasm from its very degstructivgngss
can givg nothing, it can only razge.



27

Couragg, patigneg and hopg, my brother.



28

Occultism is not to be trifled with.
[t dgmands all or nothing.



29

ignee.
Patigneg, patign



30

TRY.



31

It is from the dgpths of an unknown vallgy, amid the
stegp erags and glacigrs of Terich-Mir —
a valg negver trodden by €uropgean foot
sincg the dag its pargnt mount was itself breathed out
from within our Plother €arth’s bosom —
that gour frignd sgnds you these lings.



